chapter twenty-two

22:1 And he showed me a river of the water of life, clear as crystal, coming from the throne of God and of the Lamb,  {kai, (cc)--dei,knumi (viaa--3s) to draw attention to something, point out, show, cause to see--evgw, (npd-1s)--potamo,j (n-am-s) a river--u[dwr (n-gn-s) gen. of content--zwh, (n-gf-s)--lampro,j (a--am-s) bright, shining, of water, clear, sparkling--w`j (cs)--kru,stalloj (n-am-s) crystal--evkporeu,omai (vppnam-s) proceeding from—evk (pg)--o` qro,noj (n-gm-s)--o` qeo,j (n-gm-s)--kai, (cc)—to. avrni,on (n-gn-s) one throne in view}
22:2 in the middle of its street. And on either side of the river was the tree of life, bearing twelve kinds of fruit, yielding its fruit every month; and the leaves of the tree were for the healing of the nations.  {evn (pd)--me,soj (ap-dn-s) midst or middle--h` platu,j (ap-gf-s) a wide or broad street, a boulevard--auvto,j (npgf3s)--kai, (cc)--o` potamo,j (n-gm-s)--evnteu/qen (ab) 10X. lit. from this place, from here--kai, (cc)--evkei/qen (ab) from that place, from there.  John is likely on one side of the river or the other and the phrase seems to indicate on either side of the river--xu,lon (n-nn-s) tree, wood, collective singular--zwh, (n-gf-s)--poie,w (vppann-s) doing, producing, bearing--karpo,j (n-am-p) fruits--dw,deka (a-cam-p) 12--kata, (pa)--mh,n (n-am-s) according to a month--e[kastoj (a--am-s) each month--avpodi,dwmi (vppann-s) lit. to give off from, to yield, to bear--o` karpo,j (n-am-s)--auvto,j (npgn3s)--kai, (cc)--to. fu,llon (n-nn-p) leaves, foliage—to. xu,lon (n-gn-s)—eivj (pa) into, for--qerapei,a (n-af-s) 3X, lit. waiting on, service, care rendered, medical care, healing, therapy—to. e;qnoj (n-gn-p) objective gen.}

Exposition vs. 1-2

1. John continues in this chapter with his description of the New Jerusalem, moving to the interior portion of the city.

2. He begins by recording the fact that the angel showed him what he is about to describe, demonstrating once again the necessity of revelation if one is to comprehend the things of God.

3. Paul alludes to this reality in the book of Corinthians as he makes it clear that the spiritual realities of God and His plan are not the product of human ingenuity, but of divine revelation.  ICor. 2:9-10

4. He makes it quite clear that the normal methods of perception (eyes, ears, thinking processes) are not sufficient for man to grasp the spiritual realities of doctrine and all that God has in store.

5. In fact, what we see in Revelation 21-22 is still a vision through a glass dimly, since there is much more to our lives in Ph3 than we can fully assimilate in our present state.

6. The living conditions are described in terms of the most glorious and valuable things, but the actual life of each believer is falls into the realm of things that eye has not seen, etc.

7. In that regard, God has reserved some tremendous surprises for us in Ph3 that are commensurate with His resources and with our capacity to experience all that the Divine Essence can provide.

8. We saw some of the normal and special blessings of Heaven described to the local churches in chapters 2-3 of this book, some of which are within our frame of reference and some of which are not.

9. For instance, we can readily grasp the concept of having an exquisite wardrobe provided for us in Ph3 but the concepts behind the hidden manna, white stone, and morning star may be more vague.

10. As we pointed out earlier in this book, Ph3 will be a combination of all the things that make life worthwhile and enjoyable.  

11. We will enjoy a settled niche (rest), coupled with the freedom to fully exercise our personal priesthood; we will enjoy both stability and variety as seen in the 12 kinds of fruit on the tree of life.  Rev. 22:2

12. John now continues with first prominent feature he is shown within the city, which is the river of the water of life coming from the throne of God and of the Lamb.
13. Since it is a river that finds its source in the throne, it is a good interpretive translation to render the verb evkporeu,omai (ekporeuomai) as flowing out from the throne.
14. The introduction of the throne points to the attribute of sovereignty, which has provided all the blessings of the eternal state through God’s own power, wisdom, and grace.

15. It is clear that God and the Lamb now share a common throne, which was alluded to in the promise to the church at Laodicea.  Rev. 3:21

16. Again, the thoughts of God and the Lamb are juxtaposed, continuing the theme of the unity of God and Christ as deity throughout this book.

17. Bauckham has demonstrated that the worship of Jesus as God in the Revelation shows how God and Christ are equally the Alpha and the Omega, and how both are equally worshipped; God the Father is referenced in Revelation 1:8 and 21:6, while Jesus Christ is referenced in 1:17 and 22:13.

18. In chapter 4, we saw the Father on the throne (Rev. 4:2) and the Lamb in the midst of the throne (Rev. 5:6, 7:17).

19. During the time of Daniel’s 70th week, the emphasis seems to be on the Father as the One on the throne (Rev. 6:16, 7:10, 12:5, 19:4), but now we return to the concept that the throne is shared by God and the Lamb.

20. The throne stresses the concepts of power, sovereignty, and rulership, which the transcendent God has always exercised no matter where His people may be.

21. The throne in the New Jerusalem emphasizes those same concepts while also emphasizing the proximity of God and His throne to His people. 

22. Some have argued that this reality contradicts the revelation that Christ will deliver the kingdom up to the Father following the Millennium and the Great White Throne judgment.  ICor. 15:24

23. However, this is merely to demonstrate that the Son is always seen as being subject to the Father (just as the Holy Spirit is always sent from the Father and the Son), and does not militate against a co-regency for all eternity.

24. The river is now described as being in the middle of its (the city) street, which refers to the street of pure gold that was introduced in the previous chapter.  Rev. 21:21

25. The grammatical issue in this section is whether or not the first clause of verse 2 is to be construed with verse 1, or whether the first clause of verse 2 introduces a new sentence.

26. Translators are quite divided, with some (Darby, Douay-Rheims, NJB, KJV) taking the clause as introducing a new sentence in chapter 2, while others (NAS, NIV, ESV, NET) link the phrase with the previous verse.

27. Interpreters are similarly divided; Swete and Thomas understand it as a new sentence, while Beckwith, Beasley-Murray, and Michaels continue the sentence from verse 1.

28. Osborne recognizes that the new sentence option leads to two possible scenarios, both of which he describes as “unnecessarily complicated”.
29. However, a study of the phrase evn me,sw| (en meso—in the midst) does not appear to begin any other sentence in the New Testament, so it should be understood as cotinuing the thought of verse 1.

30. The continued sentence from verse 1 leads to a visual understanding that the main thoroughfare of the city is divided into two parts, with the river of the water of life flowing down the median.

31. Between the river and the actual street(s) we find the tree of life, which the vast majority of interpreters (Beckwith, Lohmeyer, Mounce) understand as a collective singular that refers to a number of trees that line both banks of the river.

32. Chilton is one of the few that sees the tree as an actual singular since he sees it as a reference to the cross, which truly is the tree of life for all who believe.

33. However, the phrase that follows about being on each side of the riverbanks would demand multiple trees, which is what one would normally expect in a city of this size.

34. There is a difficult construction that is used in verse two that describes that location of the tree or trees, which has caused some to argue that they are of equal distance from the street and from the river.

35. However, most interpreters understand the phrase evnteu/qen kai. evkei/qen (enteuthen kai ekeithen) from this place and from that place to be understood as meaning on both banks of the river.
36. If, as suggested above, the river splits the street, the trees would then be on both sides of the riverbank and be equally spaced between the river and each side of the boulevard.
37. This would make them equally accessible to the water (which is critical to the growth and prosperity of physical trees) and to the thoroughfare, so that the residents could readily access the fruit.
38. John explains that the trees are certainly unique in that there is a singular type of tree that produces multiple kinds of fruit.

39. While there is no tree that does this in the present world (apart from gentic manipulation)  , it is clear that John is not simply describing 12 separate harvests, but 12 different types of fruit.  

40. This is documented by the fact that he is familiar with the Greek term qerismo.j (therismos—harvest), which he used in his gospel and in the book of Revelation.  Jn. 4:35; Rev. 14:15
41. Unless he was there for a period of 12 months, we must conclude that this information was likely provided by the revelating angel.
42. We are told that the trees produce 12 types of fruit, which is described in terms of time (each month).

43. This again indicates that the while the city is permanent and stable, there are a variety (the spice of life) of blessings that will characterize the eternal life niche as seen in the variety of fruit.

44. Although the seasons for the fruit are described in terms of months, there is no other indication of time in this chapter since there is no change from day to night.  Rev. 22:5

45. Therefore, this is likely language of accommodation to teach the fact that there will be diversity within the eternal life niche and temporal creatures will continue to be such.

46. The final portion of verse 2 indicates that the trees are not simply there for beauty or nourishment, but have a therapeutic function with respect to the nations.

47. The Old Testament background to this imagery is found in the book of Ezekiel, which describes the situation that existed during the Millennium.  Ezek. 47:3ff

48. In that book, a river of water was described with trees that lined either bank of the river, which also bore fruit on a monthly basis and had leaves for healing.  Ezek. 47:12

49. Once again, we have a prophecy that has a future fulfillment during the Millennium, which is dramatically expanded upon and fulfilled in a greater way in the eternal state.

50. The features of the eternal kingdom are described for us in language with which John was familiar and which communicated the future reality in a manner that makes it possible for us to understand it.

51. Since the river and the trees are of life, one should recognize that the very real visuals presented here point to the true spiritual realities with respect to the issue of eternal life.

52. We know the eating fruit or drinking water does not provide the reality of spiritual life, which comes from the person of the Holy Spirit and the truth of Bible doctrine.  Jn. 3:5

53. The river is an eternal visual memorial to God the Holy Spirit, Who proceeds from the Father and the Son under the doctrine of eternal procession.

54. He is the actual agent that produces both physical life (Job 33:4) and eternal life as seen in a number of places in the Word of God.  Ezek. 37:14; Jn. 3:5, 6:63; Rom 8:11; IICor. 3:6

55. The tree of life was introduced in the first portion of this book, and was one of the blessings promised to the overcomers in Ephesus.  Rev. 2:7

56. The tree of life is first a literal reality that exists in the new earth, and is not just one tree, but a collective term referring to two rows of trees that are found on either side of the river of the water of life.  

57. These trees are a memorial to the blessing that comes from Bible doctrine, which is the other agent necessary for one to enjoy the blessing of spiritual life.  Jn. 3:5

58. The tree of life is often spoken of in terms of the blessings of God that come from doctrine or its application as seen regularly in the book of Proverbs.  Pro. 3:13-18, 11:30, 13:12, 15:4

59. The reference to the tree of life, which is in the Paradise of God takes us back to the original Paradise of God in which man was placed and from which he was expelled due to his disobedience.  Gen. 2:9, 3:22-24

60. The significance of the tree of life.

a. It is something that was available to man before the fall and will be available again in the eternal state, but from which mankind is currently barred.

b. The tree of life in Eden was available to man, but the fact that he never chose to eat from it is designed to demonstrate his attitude toward God’s freely offered life. 

c. God’s plan was for man to grow into His likeness (Heb tWmD> (demuth), which demanded the consistent intake of the truth and orientation to the same.

d. Had Adam partook of the tree of life (demonstrating his positive volition toward doctrine), he would have destroyed Satan’s appeal with respect to the issue of volition.

e. Since man was tested by the two trees in the Garden of Eden (Gen. 2:9) and failed the test in perfect environment, God has established another tree to test man’s volition outside of perfect environment—the cross.  Acts 5:30; IPet. 2:24

f. Positive volition toward this tree makes man an overcomer positionally, and continued positive volition to maturity will result in greater capacity for this special blessing in Heaven.

g. However, man was negative to doctrine, preferring instead the love of Eve to relationship with God, manifesting his belief through the simple act of eating from the wrong tree.

h. Since man’s first allegiance is to God, there is a very real sense in which Adam left his first love and forfeited the right to the tree of life.

61. To live in that Paradise and partake of the fruit (which is different every month) is designed to communicate the reality of experiencing the fullness of life and all it can be in perfect environment.

62. In that regard, the tree of life has been restored to mankind through the work of Christ on the cross, thus restoring all Adam lost and more.

63. Some have suggested that the leaves are a memorial to the fact that the nations have been healed, the fact that they have come to the life of God in Christ.

64. They may be used in some way as a memorial to the fact that the cross (tree, wood) is the means by which the eternal spiritual health of the nations has been attained.

65. The text does not indicate a past tense verb, and one would naturally supply the present or future tense of eivmi, (eimi); however, we are not told in what way the leaves will heal the nations.

66. The Greek term qerapei,a (therapeia) first denotes a waiting on someone, a service or care; it moves to the idea of medical treatment, service toward the sick.

67. Given the lack of further information here and the general nature of the statement, it may not be wise to speculate on the nature of the service the leaves perform.

22:3 And there shall no longer be any curse; and the throne of God and of the Lamb shall be in it, and His bond-servants shall serve Him;  {kai, (cc)--pa/j (a--nn-s)--kata,qema (n-nn-s) 1X, something delivered to wrath, an accursed thing, lit. every curse—ouv (qn)--eivmi, (vifd--3s)--e;ti (ab) yet, more, again--kai, (cc)--o` qro,noj (n-nm-s)--o` qeo,j (n-gm-s)--kai, (cc)—to. avrni,on (n-gn-s)—evn (pd)--auvto,j (npdf3s) nearest antecedent is feminine noun city, 21:23--eivmi, (vifd--3s)--kai, (cc)--o`  dou/loj (n-nm-p)--auvto,j (npgm3s)--latreu,w (vifa--3p) not douleuo, to serve as a slave, but to carry out religious duties, minister, serve--auvto,j (npdm3s) God}

22:4 and they shall see His face, and His name shall be on their foreheads.  {kai, (cc)--o`ra,w (vifd--3p)--to. pro,swpon (n-an-s)--auvto,j (npgm3s) Ex. 33:20--kai, (cc)--to. o;noma (n-nn-s)--auvto,j (npgm3s)--evpi, (pg)—to. me,twpon (n-gn-p)--auvto,j (npgm3p)}

22:5 And there shall no longer be any night; and they shall not have need of the light of a lamp nor the light of the sun, because the Lord God shall illumine them; and they shall reign forever and ever.  {kai, (cc)--nu,x (n-nf-s)—ouv (qn)--eivmi, (vifd--3s)--e;ti (ab)--kai, (cc)—ouv (qn)--e;cw (vipa--3p)--crei,a (n-af-s) that which is necessary, a need--fw/j (n-gn-s)--lu,cnoj (n-gm-s) a lamp, subjective gen.--kai, (cc)--fw/j (n-gn-s)--h[lioj (n-gm-s)--o[ti (cs)--ku,rioj (n-nm-s)--o` qeo,j (n-nm-s)--fwti,zw (vifa--3s) to shine, give light, illumine--evpi, (pa)--auvto,j (npam3p)--kai, (cc)--basileu,w (vifa--3p)—eivj (pa)--o` aivw,n (n-am-p)--o` aivw,n (n-gm-p)}
Exposition vs. 3-5

1. Verse 3 introduces us to the reality that every aspect of the curse has been removed, which stresses the fact that the eternal state is absolutely blessed in every sense of the word.

2. We noted that during the Millennium certain aspects of the curse had been removed from the earth, resulting in a far less hostile environment, greater productivity, and increased longevity.  

3. However, the full removal of every aspect of cursing awaits the eternal state, which will see the removal of every aspect of sin and its results.

4. The juxtaposition of the curse with the tree of life serves to remind us of the reality that Christ became a curse for us.  Gal. 3:13

5. The mention of every curse points us back to the garden of Eden once again and the reality that the fall of Adam has resulted in a number of problems for mankind.

6. There are various aspects to the curse that came upon the world and those that live in it following the fall of Adam and include:

a. The introduction of the OSN/STA and spiritual death.  Rom. 5:12ff

b. Physical death, which was a result of spiritual death.  Gen. 3:19; Heb. 9:27

c. The physical creation came under bondage.  Rom. 8:20-22

7. While they are not technically called curses, man was forced to labor for his living grace, and woman was forced to suffer increased pain in childbirth.   Gen. 3:16,19

8. Further, the woman was placed under the authority of a man (as she was in the pre-fall state), who is now afflicted with his own STA and is an imperfect authority.

9. Every negative aspect of the fall will be eliminated in the eternal state; there will not be a trace of sin, rebellion, failure, and the consequences that come from these things.

10. Whatever type of nature exists will function perfectly with full productivity, and man will finally be at complete peace, both physically and spiritually satisfied.

11. Satan’s rebellion, which ultimately resulted in all these aspects of cursing, has been completely removed from history never to be manifested again.

12. What was alluded to in verse 1 is now stated specifically as we are told that the throne of God and of the Lamb will be in it.
13. Again, the throne emphasizes the attribute of sovereignty and points out that it is the sovereign will of God to dwell among His people and share His glory with them in perfect environment.

14. The throne of God has been maintained in the third Heaven throughout the ages of history, but is now established on earth in the New Jerusalem among His people.

15. One goal of Satan’s rebellion was to establish his throne on planet earth and rule over the entire universe from the earth.

16. This verse indicates that God always had that as His intention, and a Man will be exalted to the throne of God to rule over the redeemed and restored creation.  Ps. 8:4-6

17. The final portion of verse 3 introduces us to the reality that those that have been redeemed are still nothing more than His slaves.
18. As we have stated previously, the subject of slavery may be very politically and culturally charged, but the institution itself is not denigrated in the Word of God.

19. While there can be abuses on either side (the master or the slave), it is clear that God still views all His people as slaves.
20. The Bible deals with God and the Churchs’ relationship with Him in a number of ways, each of which provides a particular emphasis.

a. We are God’s slaves.  Rev. 22:3

b. We are God’s sons by the new birth.  Jn. 1:13

c. We are God’s sons by adoption.  Rom. 8:15; Eph. 1:5

d. We are God’s people.  Tit. 2:14

e. We are His possession.  Tit. 2:14

f. We are the redeemed.  Ps. 107:2

g. We are saints/holy ones.  ICor. 1:2

h. We are the elect.  Rom. 8:33

i. We are the bride of Christ.  Rev. 19:7

21. In regard to the concept of slavery, we should recognize that slavery to God brings freedom while slavery to anything else brings bondage.  Gal. 5:1

22. We have been freed from the kingdom of darkness and slavery to the sin nature, and should use that freedom in the willing service of God.  IPet. 2:16

23. The eternal state will see the perfection of this principle as His slaves shall serve Him.
24. In that state we will find that eternity is not simply a time of idleness or uselessness, but a time when every person will be involved in whatever form of service that God establishes for him or her.

25. The verb latreu,w (latreuo—serve) is used in the New Testament to denote the carrying out of religious duties in a spirit of worship.

26. We will be completely immersed in the service of the sovereign King of the universe and will find that our eternal happiness is found in that service.

27. The use of the concept of slavery is also designed to point out that the Master will make every provision so that we have all that we need to accomplish our particular service for Him.

28. Since God is infinite, there will be an infinite variety of ways in which believers will be able to render spiritual service to Him in a meaningful way.

29. While we may not fully succeed in presenting our bodies a living and holy sacrifice in time, which is our spiritual service of worship, we will be perfectly equipped to do anything and everything that is necessary in the eternal state.  Rom. 12:1

30. What was seen first in the tabernacle and later in the temple, both of which involved elaborate service and worship through a series of types and shadows, will then become perfect reality.

31. As we can see, this is the ultimate purpose of salvation--God personally and visibly living among His people and His people willingly and actively serving His sovereign purposes.

32. Verse 4 states that they shall see His face, which involves much more than simply looking upon something and perceiving it by sight.

33. Aune indicates that the idea of seeing God became a catch phrase for a true understanding of who God is and denotes anyone that enjoyed a right relationship with Him.  Job 33:26; Ps. 17:15; IIIJn. 11

34. It was considered to be one of the ultimate eschatological blessings and is the culmination of the hopes of the Word of God.  Num. 6:25; Matt. 5:8; IJn. 3:2; II Esdras 7:91,98 “First of all, they shall see with great joy the glory of him who receives them…because they shall rejoice with boldness, and shall be confident without confusion, and shall be glad without fear, for they press forward to see the face of him whom they served in life and from whom they are to receive their reward when glorified.”
35. While we enjoy the benefits of technology and can communicate via telephone, and written correspondence, nothing compares with the full benefit of face-to-face communication.  IIJn. 12

36. What we can now only experience through faith and occupation with Jesus Christ via Bible doctrine will be finally and permanently replaced with the visual reality of seeing God and the Lamb.

37. We will live in His personal presence, enjoy unbroken fellowship, and have a greater understanding, which will not be diminished by ignorance, failure, sin, or any other factor.

38. The final portion of verse 4 harkens back to the Aaronic priesthood and the fact that Aaron wore a gold plate on the front of his turban and on his forehead.  Ex. 28:36-38

39. As we observed earlier in this book, the name or mark on the forehead denotes ownership, status, and protection.  Rev. 3:12

40. No doubt, the name on each forehead denotes God’s ownership (slaves), our status (royalty), and His eternal protection, which brought us safely to the New Jerusalem.

41. As with the golden engraving Aaron wore, it will also emphasize the reality of holiness; each believer will now enjoy the reality and benefits of Ph3 sanctification, which results in us being experientially set apart for the service of God.

42. The first portion of verse 5 concludes the vision as John repeats the concepts that were found in the preceding chapter.  Rev. 21:23,25

43. This verse sums up what was stated earlier, emphasizing that the city will provide light for the entire planet. 

44. While the verses above may suggest that there is night outside the city, which would result from the earth’s rotation and relationship to the sun or another source of light, it does not appear that they conclusively prove it.

45. A city that was some 1400 miles high would be visible from quite some distance; however, we are never told specifically if the city will rest on the planet or hover above it in some fashion.

46. The physical reality  of light alludes to the fact that the effects of sin and rebellion, which was instigated by Satan and spread to massive proportions in the human race, will be gone forever.

47. Beckwith rightly suggests that the emphasis in chapter 21 was on the unusual conditions in the city itself, while here the emphasis is on the inhabitants of the city and the delights that they experience.

48. As we saw, the description of Israel during the Millennium finds a greater fulfillment during the eternal state, which expands these blessings to universal realities.  Isa. 60:19-20

49. The last portion of verse 5 is similar to what we observed in chapter 20, where the martyrs of Daniel's 70th week were emphasized at the first resurrection.  Rev. 20:4c

50. There we observed that believers outside the Church Age were also designated as royal priests, who will reign with Christ during the thousand years of the Millennium.

51. Again, what was fulfilled in a limited way in the Millennium is expanded upon and the millennial reign is transformed into an eternal reign.

52. This verse indicates that it is God’s eternal purpose to share His glory and dominion with all believers of all time.

53. This has posed a problem for some since every saint will rule a kingdom that is only inhabited by saints.

54. Most likely, it indicates that we will participate fully in the reign of Christ and exercise sovereignty over the new creation in the manner that God intended for Adam to rule over the original creation.  Gen. 1:28

55. There is no suggestion in the Word of God that we will be reigning over angels, who are designated as our fellow slaves.  Rev. 19:10, 22:9

22:6 And he said to me, "These words are faithful and true"; and the Lord, the God of the spirits of the prophets, sent His angel to show to His bond-servants the things which must shortly take place.  {kai, (cc)--ei=pon (viaa--3s)--evgw, (npd-1s)--ou-toj (a-dnm-p)--o` lo,goj (n-nm-p)--pisto,j (a--nm-p) faithful, reliable--kai, (cc)--avlhqino,j (a--nm-p)--kai, (cc)--o` ku,rioj (n-nm-s)--o` qeo,j (n-nm-s)—to. pneu/ma (n-gn-p)--o` profh,thj (n-gm-p)--avposte,llw (viaa--3s)--o` a;ggeloj (n-am-s)--auvto,j (npgm3s)--dei,knumi (vnaa) purpose--o` dou/loj (n-dm-p)--auvto,j (npgm3s)--o[j (-apran-p) what things--dei/ (vipa--3s)--gi,nomai (vnad)—evn (pd)--ta,coj (n-dn-s)}

Exposition vs. 6

1. This verse effectively closes the revelation and the final verses of the book contain a series of utterances, each of which can be assigned to a particular speaker.

2. Some have noted that the order seems to be somewhat haphazard, with four statements from Jesus Christ that are interspersed with parenthetical comments.

3. The first issue in our verse focuses on the identity of the unnamed speaker, which has resulted in three suggestions.

a. Charles, Lohmeyer, and Lohse believe that it is Christ Himself.

b. Sweet and Aune understand it to be the interpreting angel, who delivered the Revelation to John.  Rev. 1:1

c. Swete, Beckwith, and Beasley-Murray indicate that it is the angel that showed John the New Jerusalem.  Rev. 21:9

4. It does not appear to be the Lord speaking since the tone changes dramatically in verse 7, which is clearly the Lord speaking, while He is referred to in the third person in our verse.

5. While the unnamed speaker may be the angel that was introduced in 19:9, this verse seems to be the epilogue to the book and the final words of the angel sent to deliver the Revelation.

6. He reiterates what had been stated in 21:5 with respect to the veracity of the message that has been delivered to John, dealing with the book in its entirely

7. This is the last of the three statements regarding the absolute truthfulness and veracity of the individual prophecies, as well as the book as a whole.  Rev. 19:9, 21:5
8. Although John is not commanded to write here, he is told once again that everything the angel has communicated to him through sight and words is the absolute truth.
9. These words appear to be a concluding statement about the revelations of the entire book (if we are correct as to the speaker) and should not be limited to the preceding vision of the New Jerusalem.
10. This is deduced from the fact that the language of the latter part of verse 6 is a direct reference to the language used at the beginning of the book, which views the revelation as complete.  Rev. 1:1
11. The first adjective pisto,j (pistos—faithful) is used of people to denote individuals that are trustworthy, faithful, or reliable.

12. In the context of statements, it denotes those things in which one can readily repose faith and confidence, words that can be trusted without question.

13. The second adjective avlhqino,j (alethinos—true) is used of persons that are characterized by integrity and dependability; it is used of one that is genuine, whose internal character corresponds to his external profession, as opposed to one that is fake, counterfeit, simulated, or pretended.

14. The message of this book certainly parallels the character of Christ, Who has been described by both these same adjectives previously.  Rev. 3:14, 19:11

15. This statement about the veracity of the revelation is in contrast to the words of men, who rely on human viewpoint foundations that are characterized by speculation, human reason, and human experience.

16. Beyond the fact that man’s thinking is limited and skewed by the indwelling sin nature, he is also deceived by the unseen satanic forces that dominate life on planet earth.  Eph. 2:2

17. The issue here focuses on the fact that the words of the Bible are backed by the Lord Himself and the attribute of veracity.

18. Beginning at this point in verse 6, there are a number of statements that seem to come from the revelating angel, John, and the Lord Himself.

a. Rev. 22:6 is spoken by the angel.

b. Rev. 22:7 is spoken by the Lord.

c. Rev. 22:8 records John’s response to these things.

d. Rev. 22:9-11 is spoken by the angel.

e. Rev. 22:12-20a are the words of the Lord.

f. Rev. 22:20b-21 record John’s final comments.

19. The angel now refers to God in a somewhat unusual fashion, calling Him the Lord, the God of the spirits of the prophets.
20. The Greek noun ku,rioj (kurios—lord) denotes one that has legal power over someone, a lord or master; this focuses on the attribute of sovereignty, and God’s universal authority.

21. In that regard, God used His chosen vessels to communicate the divine revelation to the human race over a period of some 1500 years.

22. The next term qeo,j (theos—god) emphasizes the divinity of God, all that is contained in the divine essence, which stands behind the words and ensure their accuracy, reliability and veracity.

23. In that regard, Beale identifies the genitive spirits as an objective genitive (others see it as a genitive of possession), indicating that the Lord is the one operating on or inspiring the prophets.

24. Both are true and may well be in view.

25. The final genitive of the prophets has resulted in a couple of possible meanings, but should be classified as a possessive genitive as seen in the similar usage in I Corinthians.  ICor. 14:32

26. The spirits of the prophets focuses on the spiritual aspect of their inspiration and utterances, which is the result of God’s working in and through them.

27. The introduction of the prophets here is designed to focus the readers on the fact that all inspired prophetic utterance comes from God and is absolutely reliable.

28. The Lord God that sent the revelating angel to John is the same Lord God that inspired all prophetic teaching, indicating that this revelation is certainly on an equal footing with Old Testament prophecies.

29. The content of this revelation is now described as the things which must shortly take place, a phrase that has troubled many interpreters.

30. Some have attempted to resolve their theological difficulty by stating that this phrase can be taken to mean that once the events depicted begin to occur, they will happen in a rapid-fire fashion.

31. While it is certainly true that the events of chapters 6-19 cover a period of only seven years and do occur quite rapidly, that is not what is meant here.

32. Others suggest that the phrase means soon, and the time of fulfillment will not extend beyond the normal, natural, and customary sense of that word.

33. Based on this conclusion, some interpreters erroneously conclude that the early believers, including the apostles, thought the Lord’s coming was near and would occur in their lifetimes.

34. However, that is somewhat problematic since over 1900 years have passed since the time John said these things would shortly take place.
35. Further, it is contradicted by the direct teaching of Paul as he refers to various lengths of time and qualitative periods of time that must come before the Day of the Lord.  IThess. 5:1ff; IIThess. 2:1ff

36. The situation is resolved by understanding that this phrase evn ta,cei (en tachei) is used 8 times in the Word of God and means without delay, indicating that the things in view (which are defined as the things that occur in chapter 4 and following) will come to pass without any unnecessary postponement.  Lk. 18:8; Acts 12:7, 22:18

37. God clearly desires to see His plan come to fruition and He informs us that there is no unnecessary delay on His part; He is simply exercising patience in order to harvest the positive volition of the Church Age.  IIPet. 3:8-9; James 5:7

38. Therefore, the duration of the Church Age, which may seem extended to us from the perspective of time, is not being extended unnecessarily on God’s timetable.

22:7 "And behold, I am coming quickly. Blessed is he who heeds the words of the prophecy of this book."  {kai, (cc)--ivdou, (qs)--e;rcomai (vipn--1s)--tacu,j (ab)--maka,rioj (a--nm-s)--o` (dnms+) thre,w (vppanm-s)--o` lo,goj (n-am-p)--h` profhtei,a (n-gf-s)—to. bibli,on (n-gn-s)--ou-toj (a-dgn-s)}

Exposition vs. 7

1. This verse is introduced with the interjection ivdou. (idou—behold), which is designed to arrest the reader’s attention and focus him on the next statement.
2. It is roughly equivalent to and may be translated as now look, pay attention, focus on this!
3. This verse is the second time that Christ has spoken directly with respect to the issue of His return for His people.  Rev. 16:15

4. As in that passage, it is very clear that the first person exhortation is intended to be understood as a message from the Lamb of God Himself.

5. The message is certainly in harmony with the New Testament theme that indicates that Jesus Christ will return and take many by surprise.  Matt. 24:43, 25:13; IThess. 5:2-4; IIPet. 3:10

6. In 16:15 we saw the language of the admonition was highly reflective of the language that was used to address the church at Sardis.  Rev.3:2-3

7. However, in that context the admonition was clearly delivered as a threat while this context is not framed in the form of a threat but of a promised blessing.  

8. That promised blessing is here recorded as the sixth of the seven beatitudes that are found in Revelation.
9. The Greek term maka,rioj (makarios) is the term that is used by the translators in the LXX to translate the Hebrew term yrev.a;  (‘ash rey), which is almost used as an interjection: “Oh the blessednesses of…”

10. This term describes the man who is singularly favored by God and therefore spiritually happy, blessed, and to be congratulated.

11. This Greek word does not describe the inner feeling of happiness on the part of those to whom it is applied; rather, it speaks of true blessedness from an ideal point of view in the objective evaluation of God.

12. This blessing is promised to the one who heeds the words of the prophecy of this book.

13. This beatitude is very similar to the one that introduced this book, and echoes the theme of keeping, watching, or guarding the doctrine contained therein.  Rev. 1:3
14. The Greek term thre,w (tereo—keep) has the nuance of watching over something, guarding something, and is used in a number of ways in the New Testament.
15. In John 8:51, the nuance of keeping is simply applying faith toward what Jesus Christ has said, while it is later linked to the concept of application of the doctrine that demonstrates our love for Christ.  Jn. 14:23

16. What we are to keep is now described by the genitive phrases the words of the prophecy of this book, a phrase that occurs three times in the book of Revelation.  Rev. 22:7,10,18

17. The accusative plural of lo,goj (logos—words) is followed by an epexegetical genitive that defines the words as the prophecy of this book.

18. The genitive prophecy is likely one of content; this book contains the entire prophecy, which is now viewed as a completed work.

19. The nuance of the term prophecy refers to a divine revelation of mysteries that have not been fully revealed heretofore.  ICor. 13:2

20. This term, which is used seven times in this book, denotes that the information comes directly from the essence of God and is comprised of previously unrevealed information.

21. It is important to recognize that much of what we find in the book of Revelation is not strictly new material, but clearly finds it source in the Old Testament.

22. In fact, while this book has very few (less than 5) direct quotes from the Old Testament, there are in excess of 500 references to the Old Testament in the first 20 chapters.

23. This is quite important since the Old Testament prophecies about the end times are scattered throughout the various prophets and their writings, making it very difficult to develop these prophecies into any chronological sequence of events.

24. This book takes the various strands of prophetic thought and puts them in a general chronological order so the sequence of events can be clearly seen.

25. The use here of words in the plural stresses the importance and need for knowing the details of this book, as well as the rest of the Bible. 

26. The plural looks at the individual words, stressing the concept of inspiration that extends to the very words themselves (doctrine of verbal plenary inspiration). 

27. For one to guard the various doctrinal categories of Revelation, he must keep it in custody, learn it, and retain it as a result of careful study. 

28. As a part of the faith, we must watch over it, protecting what we have learned, and defending the truth as it may become necessary.  Jude 3. 

29. Lastly, but perhaps most importantly, we are to pay attention to it, obey it, and live in the light of it as we apply it to our lives by faith.

30. For those of us living in the church age, spiritual blessing and inner happiness that comes from keeping the words of this prophecy involves such things as: 

a. Observing the warnings of chapters 2 and 3 to the church, warnings against dead orthodoxy, failure to follow through with application, apostasy, immorality, and materialism. 

b. Recognizing that Jesus Christ is present in the midst of His established church, understanding that He will reward faithfulness, and knowing that our work in the Lord is never in vain.  Rev. 2:7,10

c. Fulfilling our work as ambassadors for Christ, maintaining our witness to the truth and acting as salt and lights to the unbelieving world in view of what we know the future holds.  Jude 23 

d. Living as sojourners, who refuse to become bogged down with the endless treadmill of consumerism and materialism, which dominates this time of history.  Rev. 3:17

e. Patiently enduring the trials of this life during this time of spiritual darkness and demonic infiltration, seeing the light at the end of the tunnel, and the glory which is to follow.   IITim. 3:1ff; Rev. 18:2

f. Remembering that God’s plan is being accomplished, that He is sovereign and still rules from Heaven, even as we see this old world moving farther and farther away from the absolutes of Bible doctrine.

31. The reason we have the prophetic word is to allow us to know where we live in the history of God’s plan, recognize the ultimate victory is ours, and make our decisions based on the doctrine in our soul.

32. Failure to understand to and orient to the prophetic word can result in disorientation, discouragement and a very real waste of one’s Ph2.

33. While we should be good stewards of what God has provided, those that live in the shadow of the rapture should also recognize that at the rapture all our finances, homes, cars, details of life, etc. will have become a moot point.

34. The extremist position that we should not use good fiscal judgment or plan for the future since we will be raptured is equally fallacious and violates a number of clear directives.  Prov. 6:6-11; Eph. 4:28; IThess. 4:11-12

35. Believers should use sound judgment when faced with the rampant doctrines of commercial consumerism that permeate Babylon in the last days.

36. This certainly involves not attempting to keep up with the Joneses, or pursuing the constant call to the highest and the best, which is often designed to satisfy our own lust pattern.  James 4:1-4

37. Unless one is willing to reject the cosmic pressure and deny himself, he will likely succumb to the same voices that have trapped many, causing them to give lip service to doctrine while consistently indulging their STA desires for more and better details.

38. Patience and contentment are virtual unknowns in our culture, which promotes the idea that what we have is never good enough and must constantly be improved and/or upgraded.  Phil. 4:11; ITim. 6:6,8; Heb. 13:5

Doctrine of the Importance of Doctrine

22:8  And I, John, am the one who heard and saw these things. And when I heard and saw, I fell down to worship at the feet of the angel who showed me these things.  {kavgw, (cc&npn-1s)--VIwa,nnhj (n-nm-s)--o` (dnms+)  avkou,w (vppanm1s)--kai, (cc)--ble,pw (vppanm1s)--ou-toj (apdan-p)--kai, (cc)--o[te (cs)--avkou,w (viaa--1s)--kai, (cc)--ble,pw (viaa--1s)--pi,ptw (viaa--1s)--proskune,w (vnaa) purpose--e;mprosqen (pg) before, in the presence of--o` pou,j (n-gm-p)—

o` a;ggeloj (n-gm-s)--o` (dgms+) dei,knumi (vppagm-s) to point out, to show, cause to see--evgw, (npd-1s)--ou-toj (apdan-p)}

22:9 And he said to me, "Do not do that; I am a fellow servant of yours and of your brethren the prophets and of those who heed the words of this book; worship God."  {kai, (ch)--le,gw (vipa--3s) he says--evgw, (npd-1s)--o`ra,w (vmpa--2s)--mh, (qn) lit. see not, don’t do that!--su,ndouloj (n-nm-s) a fellow slave--su, (npg-2s)--eivmi, (vipa--1s)--kai, (cc) supply a fellow slave--o` avdelfo,j (n-gm-p)--su, (npg-2s)--o` profh,thj (n-gm-p)--kai, (cc)--o` (dgmp+) thre,w (vppagm-p)--o` lo,goj (n-am-p)—to. bibli,on (n-gn-s)--ou-toj (a-dgn-s)--o` qeo,j (n-dm-s)--proskune,w (vmaa--2s)}

Exposition vs. 8-9

1. John now discreetly identifies himself for the first time since the prologue, which clearly must have been written after this book was complete since he speaks of the book as a completed work.  Rev. 1:3

2. John is mentioned in the first three verses of this book as being the third in the chain of command to receive the words of the prophecy, which came from God, through Christ, and then through a revelating angel to John.

3. He next identifies himself as he addresses this letter to the seven churches, using his name as the authority for writing to the churches of Asia Minor.

4. The last time John mentions himself is in verse 9, where he provides the historical context for the revelation and details the command to write, which clearly preceded his words of verse 4.  Rev. 1:4,9

5. While John was actually receiving the contents of this revelation, he only refers to himself in terms of what he was seeing and hearing at any given point.

6. Even when the revelation is completed, although John identifies himself personally, he still speaks in terms of what he has now seen and heard.

7. He now affirms that all he has recorded is limited to those things that he has either seen and/or heard during the course of this revelation.

8. The fact that he is not commanded to write, nor does he mention writing after the revelation, confirms the fact that he was recording these things as they were occurring.

9. These things in this context refer to the complete set of visions, sights and sounds that John has now witnessed.

10. Therefore, this is not simply John’s response in light of a single vision (each of which was quite amazing in its own right), but his response to the totality of the revelation.

11. This is the second time that John has lost his perspective, albeit only momentarily, and each time he suffers the appropriate rebuke.

12. John responds to this saying by falling at the feet of the angel for the purpose of worshiping him, which is immediately met with a command to cease and desist.

13. John has allowed the overwhelming nature of the visions and information he had received to get the better of him, causing him to respond in an inappropriate manner.

14. While there is nothing wrong with legitimate appreciation, the emotions are not designed to control us and we should either embrace them or overrule them based on doctrine in the inner man.

15. There can be little doubt that John knew better than to engage in the worship of angels; however, this event makes it clear that even the greatest believers have engaged in inappropriate activity from time to time.

16. This failure also demonstrates that God has not attempted to gloss over the mistakes and failures of even the greatest figures in the Bible.

17. John also manifests no pretense here, faithfully recording his own failures just as accurately as he recorded the sights and sounds of the revelation.

18. The angel issues a terse command that is comprised of a common idiom that uses the short phrase o[ra mh, (hora me), which simply means see not.
19. As Robertson points out, “there is no verb following this phrase but one should recognize the elided phrase not to do that”.
20. While this rebuke is directed to John, it should be understood as a universal truth that there is no place for the worship of angels; we are to worship God alone.

21. While the messenger may carry an important and awesome message, one must never lose sight of the fact that angelic messengers and human messengers are not to make themselves the issue, or allow others to do so.

22. The danger is that one becomes enchanted with the messenger, who is nothing more than God’s instrument for that moment or time in history.

23. Believers should avoid the cult of the personality, recognizing that God has gifted men of varying abilities and personalities to advance His plan.  ICor. 3:4-7

24. There is no room for any messenger to have an inflated ego, exalt himself above any other messenger, or promote some personality fan club among those that hear him.

25. John the Baptist had the proper perspective on this as he identified himself simply as a voice, emphasizing the importance of the message and not placing the emphasis on himself.  Jn. 1:23

26. Therefore, although angels are greater than we are in almost every way, this passage makes it plain that we are all engaged in the service of the same God.  

27. The angel manifests a clear understanding of his place in God’s plan and states that he is a fellow servant of three distinct groups.  Heb. 1:14

28. He first states that he is a fellow servant of John, indicating that the angel entrusted with this revelation has maintained his perspective and recognizes that he is simply a servant of positive volition.

29. In that regard, all communicators are simply servants of positive volition, required to adequately teach the truth as it is revealed to them in the Word of God.  ICor. 4:1-2

30. He is not there to benefit himself, he is there to instruct and guide anyone that will assemble and listen so he can grow spiritually, apply doctrine to maturity, maximize under his priesthood in Ph2, and reap maximum rewards in Ph3.  Eph. 3:2; Col. 1:25

31. Therefore, while there are differences (spiritual gift, authority, time in grade, and other factors) between the communicator and those he teaches, there is no place for arrogance in any form

32. Arrogance can be manifested in a number of ways including:

a. Refusing to listen to others that have similar positions, effectively isolating oneself from his peers and becoming an island (or law) to himself.

b. Irritation with those that question a point of doctrine, which may not have adequate documentation and may need to be questioned or more fully explained.

c. Abusing his authority over the flock by playing pope over their Christian lives or by attempting to bully them into submission or application.

d. Implementing various restrictions that are not necessary in the non-essential areas of the Christian way of life, resulting in legalistic prohibitions against things the Bible does not condemn.

33. On the other hand, a pastor-teacher can revert to the other extreme and not effectively fulfill his responsibility to shepherd the flock that has been allotted to him, employing the rationalization that the sheep will grow up on their own and he has no real responsibility other than to study and teach.  IPet. 5:1

34. In that regard, the pastor-teacher is called the overseer for specific reasons; he has the right, privilege, and responsibility to observe and pastor those God has sent to him.  ITim. 3:1

35. Failure to deal with issues that are damaging corporately to the life and witness of the church is not the example that was set by the apostles.  ICor. 5:5, 6:1; ITim. 1:3-7,20, 5:19-22

36. Tolerating false teaching, immorality, greed, idolatry, verbal reversionism, drunkenness, and other such vices in the name of grace, which the New Testament decries repeatedly, can be equally as destructive.  ICor. 5:13

37. We are not discussing incidental sins, which each believer commits daily and deals with via the rebound adjustment, we are discussing ongoing, unrepentant situations.

38. The angel next indicates that John is in league with the prophets, placing his work here on an equal footing with Old Testament and New Testament prophets.

39. Some (Beale) suggest that the term prophets does not refer to a special office, but generally describes all the righteous who faithfully follow Christ.

40. However, the emphasis in this section is on the completed prophecy that has been delivered to John and the fact that John has acted just as the prophets before him.

41. The third group with which the angel identifies himself is those who heed the words of this book, denoting the positive volition that will remain loyal to the message of God in the future.

42. That would certainly include any positive believers during John’s time (as far as they understood it and it applied to them), those throughout the Church Age (as understanding gradually increased), and those that will be loyal to it during Daniel's 70th week (who will live through the bulk of it).

43. In some ways, the extent to which one keeps/watches/guards/obeys the message of this book depends on where he finds himself in history.

44. However, no matter when one lives, he is expected to recognize the veracity of the message and defend it against the detractors of the faith.

45. He concludes with his instruction to worship God, which is precisely the same command he had been given earlier.  Rev. 19:10

22:10 And he said to me, "Do not seal up the words of the prophecy of this book, for the time is near.  {kai, (cc)--le,gw (vipa--3s)--evgw, (npd-1s)--mh, (qn)--sfragi,zw (vmaa--2s) to secure with a seal, figuratively, to conceal, to keep something secret--o` lo,goj (n-am-p)--h` profhtei,a (n-gf-s)—to. bibli,on (n-gn-s)--ou-toj (a-dgn-s)--ga,r (cs)--o` kairo,j (n-nm-s) a season, a fixed period of time--evggu,j (ab)  close by, near--eivmi, (vipa--3s)}

Exposition vs. 10

1. While some have posited a change of speaker between verse 9 and verse 10, there is no indication that such is the case; the revelating angel issues this command.

2. He commands John not to seal up the words of the prophecy of this book, indicating that the book is now viewed as a completed work.

3. The genitive string may be identified as follows:

a. The words (plural) comprise the content of the prophecy (singular).

b. The prophecy is the content of this book, book being in apposition to prophecy.

4. As we saw in the prologue to this book, the entire work is considered a prophecy.  Rev. 1:3

5. The root meaning of the Greek term profhtei,a (propheteia—prophecy) refers to inspired utterances of the truth, and should not be limited to strictly foretelling the future.  ICor. 14:1,3

6. In that regard, it is defined as the ability to proclaim the truth, which may be hidden or obscured to others.  ICor. 13:2

7. Prophecy in general is a method by which God communicates His will to believers, and is listed alongside revelation, knowledge, and teaching.  ICor. 14:6

8. That prophecy is to be understood is seen in the fact that it is contrasted with the gift of languages (a temporary gift), which could only be understood by one that spoke the particular language in view.  ICor. 14:2,9-11

9. In fact, prophecy was considered so much more valuable than the temporary gift of tongues that Paul indicates that the two were hardly to be compared.  ICor. 14:19

10. John is now commanded not to seal up the words of the prophecy, which is to be understood in the sense that the information therein is readily available to believers.

11. While the bulk of the book was future from the time John wrote, the vast majority of this prophecy (at least in terms of the length of time in view) is comprised of the events of the Church Age, as seen in chapters 2-3.

12. Therefore, for those living at the end of the Church Age, the vast majority of the book has already been fulfilled; we are simply awaiting the rapture and the events that are to follow.

13. The concept of sealing up a work comes from the verb sfragi,zw (sphragizo—seal), which literally means to seal something or make it secure by putting a seal on it.  Rev. 20:3

14. When dealing with prophetic concepts, it means that the information that is not sealed is readily available and not meant to be hidden or secret.

15. When Daniel was commanded to seal up his work, it meant that the information was not to be available until some time in the future; this is in complete contrast to what John is told here.  Dan. 12:4

a. The command for Daniel to conceal and seal must be interpreted in light of the fact that many of the prophecies of Daniel have nothing to do with earlier periods of human history.

b. As we saw there, the first six chapters of the book are historical in nature; however, beginning with chapter seven, the bulk of the latter portion of Daniel is directed to the time in history in which we live.

c. Therefore, the command to conceal these words and seal up the book is not to be viewed in a literal, physical sense; Daniel has been completed and has been a part of the canon for many centuries.

d. Therefore, it must be recognized that the sealing of the book relates to the ability to properly understand and interpret the prophetic realities that we find in the latter half of this book.

e. While it has been revealed to Daniel’s understanding, it is clear that the thrust of these prophecies relates to the last days and those that live during that portion of history.

f. This explains why the false interpretations of chapter seven through eleven have been so rampant in history; the text could not be properly understood until the time of the end.

g. The Hebrew construction #qe t[e-d[; (‘adh ‘eth qets) is used precisely three times and all point to the end of human history, specifically the final seven years of Daniel's 70th week.  Dan. 11:35, 12:4,9
h. It is amazing to note that after 2500 years of human history, the prophecies of Daniel have never been more relevant for those attempting to understand the course of history and impending, future events.

i. The latter portion of this verse has been understood in differing ways, but perhaps the most common interpretation is that when many go back and forth is a reference to our increased ability to travel on planet earth.

j. However, the Hebrew term jWv (shut), has the nuance of travel for a specific reason, to search out something specific.  Num. 11:8; IISam. 24:2; Jere. 5:1

k. The term then comes to denote the action of seeking something specific, to diligently investigate something, to scrutinize carefully, and thus refers to the diligent study of the book of Daniel in the last days.

l. From the principle of the latter rains, diligent pastor-teachers, employing the literal, historical, grammatical hermeneutic will arrive at an understanding of these prophecies, which had been so long veiled to even the most positive of believers.

m. Although the word is used most often to refer to physical wandering and travel, the implication is that attempts to understand the truth contained in Daniel will require considerable effort.

n. Based on diligent, careful scrutiny, the knowledge will be increased; this refers to the specific knowledge and understanding of the prophecies that have been revealed to Daniel.

o. The beginning of verse four has the force that Daniel himself is not to be concerned with his, or others’ understanding of these matters; they will be revealed at the proper time in history to benefit God’s people.

p. In this regard, Daniel is a perfect example of the truth that the Old Testament prophets had it revealed to them that they were not serving themselves, but us.  IPet. 1:12

q. Proper understanding of this book awaited further New Testament revelation, as well as the appearance of certain political entities such as Russia, Great Britain, the United States, and the Revived Roman Empire, the European Union.

r. Beyond that, total understanding of this book awaited the time in history when God would reveal the mysteries to positive communicators for the edification of positive volition in the last days.

16. The revelation of the mystery of the Church Age has provided the insight that the Old Testament prophets lacked and now both Daniel and Revelation can be comprehended, if approached properly.

17. That is not to say that there are not difficult sections in both works, or that interpreters are uniformly agreed as to the contents, their interpretation, and their significance.

18. These varied interpretations can be readily explained by a number of factors that include:

a. Some are not positive or even believers in the first place and are denied insight into God’s word.  ICor. 2:14

b. Some have faulty preconceived ideas they bring to the study, attempting to interpret in light of amillennialism, postmillennialism, etc.

c. Some do not have or are not diligent with respect to the languages, which certainly destines one to faulty conclusions.

d. Some do not think for themselves, but merely parrot what they have been taught without any critical examination of the text.

e. Some may know the truth but do not teach it out of fear of disapproval from their peers or some denominational hierarchy.

19. While we certainly do the best job we can with the tools we have, we must recognize that some passages are obscure and open to legitimate debate.

20. Therefore, even the most sound positive interpreter must recognize his limitations, and recognize the fact that he does not have a corner on all the truth.

21. Nor does a pastor-teacher have to know all things; his primary focus is to be the feeding and shepherding of his own flock.

22. What we can know is that this book is meant to be understood and is designed as a spiritual blessing for those that teach it and those that GAP the contents.  Rev. 1:3

23. Whatever failures have been made by interpreters in the past should not deter us from pursuing the truth via the proper hermeneutic approach, positive volition, prayer, and intensive study.

24. We can rest in the knowledge that God has provided each local church a pastor-teacher, whose job it is to communicate the truth to the very best of his ability.

25. The general tone of the pastoral epistles is that such men as Timothy, Titus, and others were fully capable of discharging their duties under the ministry of God the Holy Spirit.  ITim. 1:3,18, 4:6,15-16, 6:20-21; IITim. 2:1-2, 4:1-5; Tit. 1:5, 2:1,15

26. One should be confident in the fact that God the Holy Spirit has placed pastor-teachers in their respective posts and He is responsible to reveal the truth to the positive, diligent, applying pastor-teacher.  Acts 20:28

27. If one loses faith in this principle he will simply become a law to himself, believing that only he can fully know the truth.  

28. This leads to a total breakdown of the Royal Chain of Command, effectively advocating the principle that one does not need a pastor-teacher or local church to matriculate spiritually.  ITim. 3:15

29. In fact, one must recognize that the majority of the New Testament epistles are written against the background understanding that the pastor-teacher and the local church are givens.

30. In spite of the fact that John is told that this information is to be readily available to all (and has been for some 2000 years now), most have ignored or dismissed the truths taught in this book.

31. The reason for not sealing this book is found in the explanatory clause that is introduced by the conjunction ga.r (gar—for).

32. While the comment at the end of verse 10 is not identical in form (this verse supplies the to be verb), it is communicating the exact same sentiment with respect to the fulfillment of the prophecies contained herein.

33. In fact, the first portion of the prophecy concerning the Ephesian church was being fulfilled even at the time of writing, indicating that the prophecies were already beginning to come to pass.

34. One should recognize that the prophecies of Revelation have been available to the church from the time it was written since the church and its history are found in prophetic outline in chapters 2-3.

35. Some have wrongly concluded that this is teaching that the Rapture and Second Advent were on the historical horizon, but such is not the case.

36. It is teaching that the events of the book are already in motion and that believers are to live with the knowledge of what God is doing during any time in history.

37. Obviously, God provides the knowledge we need for the purpose of allowing us to make wise and informed decisions based on where we live in the historical scheme of things.

38. At all times in history, believers must make critical decisions based on what they know (the light of the doctrine they have), and the time of the end is no exception.

39. As we will see in the following verse, the emphasis of this book continues to be on the ethical responsibility of believers in light of these eschatological realities.

22:11 "Let the one who does wrong, still do wrong; and let the one who is filthy, still be filthy; and let the one who is righteous, still practice righteousness; and let the one who is holy, still keep himself holy."  {o` (dnms+)  avdike,w (vppanm-s) lit. not right, unrighteous, one in the wrong--avdike,w (vmaa--3s) let him do or be wrong, unrighteousness--e;ti (ab) yet, still--kai, (cc)--o` r`uparo,j (ap-nm-s) 2X, dirty, filthy, foul, opposite katharos, clean--r`upai,nw (vmap--3s) passive, let him be filthy, let him continue to defile himself--e;ti (ab) yet, more--kai, (cc)--o` di,kaioj (ap-nm-s) the righteous one, in line with God’s standards--dikaiosu,nh (n-af-s) righteousness--poie,w (vmaa--3s) let him do--e;ti (ab)--kai, (cc)--o` a[gioj (ap-nm-s) the holy, separate--a`gia,zw (vmap--3s) let him become holy, separate--e;ti (ab)}

Exposition vs. 11

1. Some have suggested that this verse seems difficult to understand since there are two commands given to the wicked and two to the righteous.

2. This is based on their observation that the wicked do not look to the Bible for advice and do not need any encouragement in order to pursue their path of unrighteousness.
3. This has resulted in several interpretation of this verse and how it relates to the information in Revelation.

4. Some (Beasley-Murray, Giesen) see this as a command to the wicked to think about what they are doing and make the adjustments to God.

5. There are a number of commands in the Word of God to make the adjustments to God, but the imperatives to do unrighteousness are not among them.

6. Others (Morris, Mounce) take this verse as a reference to the imminent end of all things, suggesting that the end will come so swiftly that there will be no time for one to change.

7. The fact is that these words were spoken some 2000 years ago and the negative have certainly had plenty of time to repent.

8. Others (Michaels) take this in a corporate sense, suggesting that the individual can change, but the presence of good and evil will continue up to the return of Christ.

9. While we would not argue with that fact, this is simply not the thrust of the verse.

10. The fourth explanation comes from Wall, who says that this does not refer to the actions of individuals but to the inviolate (not capable of being violated) nature of John’s prophecy.

11. While the actions of individuals do not affect whether or not these prophecies come to pass, it is obvious that these commands are directed toward individuals since the nouns and the verse are all singular.

12. Although we would not completely reject any of these suggestions since they are all true at some level, the question still remains as to the actual purpose for placing these commands here.

13. Although some have suggested that this verse seems fatalistic (the idea that one cannot change how things will happen), the general tone of the Scripture does not support the concept of fatalism.  

14. Individual volition is stressed throughout the Bible as seen in:

a. The use of the third class condition in the Greek.  IJn. 1:9

b. The use of the subjunctive mood.  This form is so pervasive that there are less than 15 chapters in the entire New Testament in which you do not find it.
c. Every alternative.  Jn. 3:36

d. Constructions that express purpose.  Gen. 18:19; Mk. 3:2 …in order that…
15. Our verse is actually related to the context of the previous verse and to what was recorded at the end of the book of Daniel.

16. Although Daniel was told that his book was to be sealed up until the time of the end, a similar statement of fact was made in regard to the response of two categories of mankind.  Dan. 12:9-10

17. In Daniel, the statements are simply recorded in the form of prophetic observations, while in Revelation they are recorded in the form of commands. 

18. The difference between the two is seen in the fact that Daniel is written well before the events in Revelation are recorded or set in motion, and has more of a positive emphasis.

19. In Daniel, the righteous are emphasized with respect to the issues of spiritual growth and the refining and purifying process, while the wicked are referred to in terms of their wickedness and lack of understanding.

20. Unlike the passage in Daniel, which states what will be true about the unbeliever, this passage exhorts the unbeliever to persist in his lifestyle!

21. The passage in Revelation must be understood in the immediate context that the prophecies are not veiled or hidden, but are open and available for all to investigate.

22. These two verses together would tend to indicate that whether the unbeliever understands the particulars of prophecy (not sealed) or not (sealed), it will not influence his behavior if he is ultimately negative.

23. One should understand that the prophecies in Daniel were not able to be fully understood until the time of the end.  Dan. 12:9

24. However, some of the information that has been recorded by John in this book is capable of being grasped by a casual reader.

25. That is not to say that all of the book is simple or easy to understand; it is to say that an unbeliever can read about the Antichrist, mark of the beast, and a universal monetary system and comprehend the nature of those things.

26. An unbeliever is certainly able to read this book and perceive that Jesus Christ has promised to return to planet earth, destroy all His enemies, establish His kingdom, and judge every person according to their deeds.

27. However, in spite of the fact that this information is understandable and has been available to the human race for some 2000 years, the negative continue to persist in their negative volition.

28. Negative volition is described in terms of what they do (let him still do wrong), and in terms of the effect that their unrighteousness has on their character (let him be/become filthy).

29. In that regard, God does not intervene and subvert the volition of the one who does wrong; He allows him to persist in that wrong under His permissive will.

30. The implied threat is that there will be consequences to face if one opts for this course of action.

31. As Osborne has noted, “the terms wicked and filthy are particularly apt and sum up the evil deeds of 21:8 and 22:15.”
32. The participle of  avdike,w (adikeo—the one who does wrong) is simply the opposite of the term righteous/right and emphasizes the reality that the unrighteous have no regard for God’s standards of what is right.

33. In fact, the term is used a number of times as a virtual synonym for the unbeliever.  ICor. 6:1; IIPet. 2:9

34. The result of his unrighteous lifestyle is seen in the second command for the one who is filthy to continue being filthy.
35. The family of words focuses on that which is characterized by dirt, grease, or filth, and is used figuratively to denote the moral state of those that persist in negative volition toward God and His plan.

36. The noun is used to communicate the idea of that which is filthy, sordid, defiled, degenerate, degrading, etc.

37. Therefore, even given the amount and availability of the prophecies of this book (many of which can be understood by an unbeliever), God still permits these people to pursue their self-destructive path in time.

38. There is no sense in which God is in favor of this activity and its results; He simply has made every overture to these people and, if they will not respond in faith, this is the natural course they will follow.

39. On the other hand, the righteous is exhorted to continue in his righteous lifestyle in spite of what he sees coming on the world through these prophecies.

40. As the time of the end approaches, the Word of God is clear that the spiritual, moral, and civil climate will continue to deteriorate as the world becomes increasingly dominated by Satan and his forces and evil men.  ITim. 4:1ff; IITim. 3:1ff, 4:3ff

41. The church as a whole will be failing the prosperity test, falling under the lukewarm syndrome, and standing in imminent danger of judgment.  Rev. 3:14ff

42. This could cause the adjusted believer to question his position, to wonder if he was indeed doing right, as the pressures continue to mount and the world is clearly headed in the opposite direction of the righteous standards of God.

43. This command assures us that positive volition is encouraged to maintain their faith and continue to pursue the lifestyle that the Scriptures espouse, no matter how the forces of evil rage and attack such a lifestyle.

44. In that regard, the positive advancing believer must recognize that the permissive will of God is allowing the one who does wrong to do wrong.

45. What they negative unbeliever does not recognize is that his daily activities are the very things that will bring the wrath of God on him.  

46. As he lives his daily life, he consistently functions in unbelief, which results in a lifestyle that is antagonistic to God and incurs His wrath.  Ps. 7:11; Rom. 1:28ff, 2:5-6; Col. 3;5-6

47. Like his unbelieving counterpart, the righteous lifestyle also results in a state, the state of being holy.

48. The family of words that is used for holiness denote things set apart for a sacred purpose, things that are holy, consecrated, sanctified, etc.

49. They emphasize the issue of separation, which is a critical doctrine in the Christian way of life, as the believer separates himself to God and separates himself from that which is opposed to God and His plan.  IICor. 6:14ff

50. The very obvious thing about this verse is that we see only two distinct categories of humanity contrasted—the positive and the negative.

22:12 "Behold, I am coming quickly, and My reward is with Me, to render to every man according to what he has done.  {ivdou, (qs) behold, pay attention--e;rcomai (vipn--1s) I am coming--tacu,j (ab) quickly, without delay--kai, (cc)--o` misqo,j (n-nm-s) wages, pay for labor, reward--evgw, (npg-1s)--meta, (pg)--evgw, (npg-1s)--avpodi,dwmi (vnaa) purpose--e[kastoj (ap-dm-s) each or every single one--w`j (cs) like or as--to. e;rgon (n-nn-s)--eivmi, (vipa--3s)--auvto,j (npgm3s) lit. like the work is of him}

22:13 "I am the Alpha and the Omega, the first and the last, the beginning and the end."  {evgw, (npn-1s)--to. a;lfa (n-nn-s)--kai, (cc)--to. +W (n-nn-s)--o` prw/toj (aponm-s)--kai, (cc)--o` e;scatoj (ap-nm-s)--h` avrch, (n-nf-s)--kai, (cc)--to. te,loj (n-nn-s)}

Exposition vs. 12-13

1. As we noted previously, the final portion of this epilogue is to be attributed to the Lord Jesus Christ, and contains seven separate yet connected sayings.

2. These may be divided as follows:

a. The first deals with the imminence of the eschaton (the end of the world).  vs. 12

b. The second stresses the fact that all history is bounded by God.  vs. 13

c. The third contrasts the eternal states of believers and unbelievers.  vs. 14-15

d. The fourth stresses the veracity of the revelation and emphasizes the Davidic Covenant.  vs. 16

e. The fifth contains a cry for the Parousia and invitation for all to participate.  vs. 17

f. The sixth is the warning for tampering with the contents of this book.  vs. 18-19

g. The seventh affirms that this will come to pass without any unnecessary delay.  vs. 20a

3. The first portion of verse 12 echoes Isa. 40:10, is a verbatim quotation of what we found earlier in this chapter, and serves as the major emphasis of the epilogue.  Rev. 22:7

4. That verse was introduced with the interjection ivdou. (idou—behold), which is designed to arrest the reader’s attention and focus him on the next statement.
5. It is roughly equivalent to and may be translated as now look, pay attention, focus on this!
6. That verse was the second time that Christ had spoken directly with respect to the issue of His return for His people, the first being in chapter 16.  Rev. 16:15

a. It is very clear that the first person exhortation is to be understood as a message from the Lamb of God Himself.

b. As we observed there, we must primarily apply the exhortation here to John’s immediate readers and to those living in the Church Age.

c. This is further confirmed by the language of the admonition, which is highly reflective of the language that was used to address the church at Sardis.  Rev.3:2-3

d. However, in that context the admonition was clearly delivered as a threat while this context is not framed in the form of a threat but of a promise of blessing.  

7. In the two preceding cases the emphasis is not on the time of His promised return; it is on the fact that these things, which include His return, will come to pass without any unnecessary delay.

8. As we saw in verse 6, the content of this revelation is now described as the things which must shortly take place, employing a phrase that has troubled many interpreters.

a. Some have attempted to resolve their theological difficulty by stating that this phrase can be taken to mean that once the events depicted begin to occur, they will happen in a rapid-fire fashion.

b. While it is certainly true that the events of chapters 6-19 cover a period of only seven years and do occur quite rapidly, that is not what is meant here.

c. Others suggest that the phrase means soon, and the time of fulfillment will not extend beyond the normal, natural, and customary sense of that word.

d. Based on this conclusion, some interpreters erroneously conclude that the early believers, including the apostles, thought the Lord’s coming was near and would occur in their lifetimes.

e. However, that is somewhat problematic since over 1900 years have passed since the time John said these things would shortly take place.
f. Further, it is contradicted by the direct teaching of Paul as he refers to various lengths of time and qualitative periods of time that must come before the Day of the Lord.  IThess. 5:1ff; IIThess. 2:1ff

9. The situation is resolved by understanding that this phrase evn ta,cei (en tachei) is used 8 times in the Word of God and means without delay, indicating that the things in view (which are defined as the things that occur in chapter 4 and following) will come to pass without any unnecessary postponement.  Lk. 18:8; Acts 12:7, 22:18

10. God clearly desires to see His plan come to fruition and He informs us that there is no unnecessary delay on His part; He is simply exercising patience in order to harvest the positive volition of the Church Age.  IIPet. 3:8-9; James 5:7

11. Therefore, the duration of the Church Age, which may seem extended to us from the perspective of time, is not being extended unnecessarily on God’s timetable.

12. Jesus employs the same adverb tacu,j (tachus—quickly), which is used to qualify time and has the sense of without delay, without wasting any time, or as soon as possible.  Matt. 28:7; Acts 17:15

13. He has stated the same thing four times in this book, and each is directed toward believers as a form of encouragement.  Rev. 3:11, 22:7,12,20

14. The reality that Jesus Christ is returning at some unspecified time in the future serves as the basis for the call to ethical commitment, to engage in the lifestyle that produces rewardable deeds.

15. The promised blessing of verse 7 is now elaborated on in verse 12 in terms of the principle of rewards, which again is designed to encourage the believer.

16. The emphasis of the promised coming focuses specifically on the rapture, when Jesus Christ begins the reward process with Church Age believers.

17. At the Bema seat, Jesus Christ will judge each believer’s Ph2 production and will provide the appropriate increment of reward based on His righteous judgment.  IITim. 4:8

18. His judgment will be perfect, taking into account every factor including your understanding of doctrine, your mental attitude motivation, the level of difficulty and sacrifice involved in the application, and any other factor that is germane.

19. In that regard, believers are exhorted to avoid judging before the time and to recognize that only God has the right to judge His people.  Matt. 7:1; ICor. 4:5

20. Each increment of Divine good production will be evaluated by the Lord and that which stands the test of fire at the Bema seat will be rewarded.

21. The only production that will be rewarded is that which is based on doctrine, under the filling of the Holy Spirit, and accomplished with the proper mental attitude motivation; things done based on human viewpoint or other lesser factors will be destroyed.  ICor. 3:12-15

22. While the primary interpretation of that passage focuses on communicators and the doctrine with which they build in the lives of believers, by application each believer will be evaluated based on what they did with the sound doctrine they received.  IICor. 5:10

23. The purpose of these types of passages is to encourage the believer to persevere in time as he fights the good fight, continues to grow in the grace and knowledge, and fulfills the will of God for his life.  ICor. 15:58

24. Since Jesus Christ is the heir of all things (Heb. 1:2) and we are joint heirs with Him (Rom. 8:17), He will divide the spoils of victory and share the eternal inheritance with His people.  Eph. 1:11; Col. 1:12; IPet. 1:4

25. The extent to which we share in that eternal inheritance is contingent upon our input in time, our willingness to embrace His plan and share in His sufferings.  Rom. 8:17

26. When Jesus Christ returns at the rapture, He brings His reward (collective singular) with Him for the express purpose (infinitive of purpose) of rewarding every believer.

27. The verb avpodi,dwmi (apodidomi—to give back, to return) is used in a number of ways that include giving something from a reserved store, to relinquish what is one’s own, to pay off a debt, to discharge what is due, to requite or recompense.

28. Jesus Christ will take from His own inheritance and share it with us in order to recompense us for our Divine good production in time as a demonstration of the surpassing riches of His grace.  Eph. 2:7

29. The individual is clearly in view as seen in the use of the adjective e[kastoj (hekastos), which denotes each one, every one, or every single one.

30. This is designed to let every believer know that God keeps accurate records and is keenly aware of the sacrifices each one makes as he fulfills his Ph2 niche before the Lord.

31. While others may not know what difficulties you endure, what sacrifices you make, or the exact nature of your relationship with God, this day will make all those facts visibly clear to all.

32. Each believer must keep this fact before him and recognize that vindication in time is not the goal; vindication at the Bema Seat is the prize for which we strive.  ICor. 4:5

33. Although both the Father and the Lord Jesus Christ have applied the statements of verse 13 to themselves, the speaker here is Jesus Christ.

34. The titles refer to the sovereignty of God and His Christ over every aspect of history, from the Alpha to the Omega, the first and the last, the beginning and the end.
35. In the beginning was the Word and the Word was with God and the Word was God; in the end, the Father and the Son share the eternal throne, with all proceeding from them.  Jn. 1:1; Rev. 22:1

36. All things came into being through them, by them, and for them; all creation exists at the will of the Father and the Son.  Jn. 1:3; Col. 1:16-17

37. In Jesus Christ, all things will find their resolution; in Him His people will find their eternal destinies.  Eph. 1:10; Rev. 22:3

38. This verse emphatically finalizes what was stated once in the first chapter (Rev. 1:8), and what was stated the second time in chapter 21.  Rev. 21:6

39. This statement also emphasizes the unique nature of God with some emphasis on the attribute of His eternality.  Isa. 44:6

40. This statement is designed to comfort and encourage His people throughout the ages of history as they recognize that God has the entire plan well under His control as history unfolds.  Rev. 2:8

41. Although we recognize that evil men have their own agenda and are moving the world toward its end, we should be occupied with the fact that God is allowing all these things to advance His plan toward its predetermined end.

Doctrine of SG3 

Doctrine of Vindication
22:14 Blessed are those who wash their robes, that they may have the right to the tree of life, and may enter by the gates into the city.  {maka,rioj (a--nm-p)--o` (dnmp+) plu,nw (vppanm-p) to wash off dirt, to clean--h` stolh, (n-af-p) outer garments, robes--auvto,j (npgm3p)--i[na (cs) result clause--eivmi, (vifd--3s)--h` evxousi,a (n-nf-s) liberty, the power of choice, right, authority--auvto,j (npgm3p)--evpi, (pa) when used with exousia, to have authority over something--to.  xu,lon (n-an-s)--h` zwh, (n-gf-s)--kai, (cc)--eivse,rcomai (vsaa--3p)--o` pulw,n (n-dm-p) gateway, gatehouse—eivj (pa)--h` po,lij (n-af-s)}

22:15 Outside are the dogs and the sorcerers and the immoral persons and the murderers and the idolaters, and everyone who loves and practices lying.  {e;xw (ab) adv. of place, outside--o` ku,wn (n-nm-p) lit. a dog, fig. used of people that are unholy, rash, impure, or shameless--kai, (cc)--o` fa,rmakoj (n-nm-p) one practicing magic, sorcery, witchcraft--kai, (cc)--o` po,rnoj (n-nm-p) fornicators, sexually immoral people--kai, (cc)--o` foneu,j (n-nm-p) murderers--kai, (cc)--o` eivdwlola,trhj (n-nm-p) one who worships idols, opposite the God fearing or devout--kai, (cc)--pa/j (ap-nm-s)--file,w (vppanm-s) to love, to have a fondness for--kai, (cc)--poie,w (vppanm-s)--yeu/doj (n-an-s) a lie, conscious and intentional falsehood}

Exposition vs. 14-15

1. Once again in this chapter we find a contrast between two distinct groups of people, indicating that there are only two types of individuals when it comes to the eternal future.
2. Positive volition, which believes the gospel and places its faith in Jesus Christ for eternal life is contrasted with negative volition, which rejects the gospel and will ultimately be rejected by God.
3. While the churches of Revelation had their individual problems, they are comprised of believers that will ultimately find their eternal home in Heaven.
4. There is no suggestion that they will be denied entrance into Heaven and no indication that they will not participate in the blessings of Ph3 at some level.
5. This does not mean that there will not be class distinctions in Heaven based on the principle of individual faithfulness to God’s plan in time; it does mean that all believers, no matter how they fail, will find their eternal home in Heaven.
6. On the other hand, there exists a large segment of humanity that will not participate in the normal blessings of Heaven but will be outside, in the outer darkness, in the lake that burns with fire and brimstone.  Matt. 8:12; Rev. 21:8
7. They will spend their eternal future isolated from the presence of the Lord and from the glory of His power.  IIThess. 1:9
8. The negative have been defined as those that dwell on the earth/earth dwellers and the following statements are made about them.
a. Their names were not written in the book of life before the foundation of the world.  Rev. 17:8

b. They would not change their minds in the face of overwhelming judgment during Daniel’s 70th week.  Rev. 9:20-21
c. They rejoiced in the deaths of the two prophets sent from God.  Rev. 11:8-10
d. They worshiped the dragon and the beast.  Rev. 13:4
e. They willingly participated in the cult of Antichrist and took the mark  Rev. 13:16
f. The smoke from their torment will ascend forever and ever.  Rev. 14:9-11
g. They blaspheme God rather than repent.  Rev. 16:9,11
h. Many of them are drunk from the immoralities  of the Great Prostitute.  Rev. 17:2
i. They will be judged at the Great White Throne and cast into the lake of fire.  Rev. 20:12,15
j. They are characterized by cowardice, unbelief, abominations, murder, immorality, sorcery, idolatry, and lying (Rev. 21:8), uncleanness, abominations and lying (Rev. 21:27), and are referred to as dogs, sorcerers, immoral persons, murderers, idolaters, and those that love and practice lying.  Rev. 22:15
9. This verse contains the seventh and final beatitude in this book, and should call to mind the similar comment found in chapter 7.  Rev. 7:14
10. The verb plu,nw (pluno—washed) is unusual and is only used three times in the New Testament.  Lk. 5:2; Rev. 7:14, 22:14

11. It is used in a literal sense from Homer down especially in reference to washing clothing, but must be taken in a figurative sense in both these contexts in Revelation.

12. Obviously, one does not wash clothing and make it clean by immersing it in blood, which most certainly would not make it white.

13. Most recognize this as a figure that denotes the appropriation of salvation by virtue of faith in Christ and His work on the cross.

14. The fact that the individual is responsible for washing his own robes is designed to communicate the reality that each individual must personally place his faith in the finished work of Jesus Christ in order to appropriate salvation.

15. Therefore, this passage is teaching the same thing in a figurative way that Paul taught in Romans 5:1,9.

a. The blood of the Lamb, the spiritual work of Christ on the cross, is the actual agent of cleansing.

b. One applies the blood by believing in Christ and His work.

c. One is cleansed, which is analogous to justification, the forgiveness of sins, and the imputation of +R.  Rev. 1:5

16. There is some discussion about the force of the present participle the ones washing, with some seeing it as a perfective present, which emphasizes the fact that the robes are washed and describes the abiding result (washed robes).

17. Others see it as denoting an ongoing activity that characterizes the lives of believers and place the emphasis on the Ph2 importance of progressive sanctification.

18. However, it should be understood in an iterative, gnomic sense; all those that wash their robes (no matter when it occurs in history) come under this state of blessing and will be granted access to the tree of life.

19. What follows next are two result clauses that are each governed by the conjunction i[na (hina—so that, as a result)
20. The first clause is a future indicative and focuses on their right/authority/liberty/power over the tree of life, emphasizing their ability to partake from its fruit.
21. The tree of life was introduced in the first portion of this book, and was one of the blessings promised to the overcomers in Ephesus.  Rev. 2:7

22. The tree of life is first a literal reality that exists in the new earth, and is not just one tree, but a collective term referring to two rows of trees that are found on either side of the river of the water of life.  

23. These trees are a memorial to Bible doctrine, which is one of the agents necessary for one to enjoy the blessing of spiritual life.  Jn. 3:5

24. Those that make the salvation adjustment are also promised the right to enter by the gates into the city, the New Jerusalem, which we know is the premier city of the new creation.  Rev. 21:2

25. The passage does not indicate whether or not they are entering the city in a once for all action that eternally places them in the city, or whether they are free to come and go as they please.

26. What we do know is that those that do not wash their robes and gain access to the tree of life and the city are going to find their eternal home outside the city, which is technical here for the lake of fire.

27. This verse is not teaching that unbelievers will reside in the suburbs outside the New Jerusalem; they will find themselves in the outer darkness, separated from God.

28. We find here another catalogue of vices, with the last five being found in the similar vice list of Revelation 21:8 but in a different order.
29. As we observed there, the purpose for this list is to provide a sampling of the various categories of unbelievers, who operate in a particular fashion, and who form overlapping groups within the whole.

30. When one considers the revelation about the lake of fire, it is clearly not reserved only for those who meet all of the qualifications found in this list, nor is it reserved for those meeting only one of the requirements.

31. The first category of humanity is described as dogs, which has elicited a number of interpretations.

a. A.T. Robertson indicates that in the Middle East dogs are notorious scavengers and excite unspeakable contempt. 

b. The ISBE notes that “references to the dog, both in the Old Testament and in the New Testament, are usually of a contemptuous character.”
c. The term is used as a derisive designation for fools and their repeated folly (Prov. 26:11), and for greedy rulers.  Isa. 56:10-11

d. Aune, Giesen, and others note that the term was applied to a specific type of immoral people, male cult prostitutes.  Deut. 23:18

e. During the time of Christ the Jews referred to Gentiles as dogs; Jesus Christ commanded his disciples not to waste their time giving holy truths to dogs.  Matt. 7:6

f. Paul used it to describe the Judaizing false teachers in Philippians 3:2, while Peter used the passage from Proverbs to describe apostate false teachers.  IIPet. 2:22

32. Based on these usages, it seems likely that this is to be understood as a derogatory term for those that treat the holy message of God in a contemptuous way and are unclean before God.

33. The second term is one that comes from a family of terms that we have seen previously in this book, and deals with the practice of occult magic with an emphasis on the various charms, potions, incantations, etc. that are used to effect an evil plan.
34. The fa,rmakoj (pharmakos) is one who prepares and uses drugs for magical purposes, ritual witchcraft, and is often translated by the term sorcerer.
35. This is confirmed by the way in which the translators of the LXX used this family of words to translate certain Hebrew terms like @v,K, (kesheph—witchcraft); this family of words is translated by the English witchcraft, sorcerer, or spell.  Ex. 7:11,22, 8:7; IIKings 9:22; Ps. 58:5; Mic. 5:12
36. The third type of person that is listed is one that commits sexual immorality, which has always been a reality in the world and has intensified as we approach the time of the end.  Heb. 12:16

37. This includes normal forms of immorality (men with women) and all forms of abnormal immorality, sexual perversions such as homosexuality, lesbianism, bestiality, necrophilia, pedophilia, and other deviant behavior.  Jude 7

38. The fourth type of person is the murderer, which denotes the type of person that has no regard for Divine Institution #1.

39. While many unbelievers have never committed a murder, clearly there is a segment of unbelievers that run with the STA attitude of hatred and have committed this sin (and may commit murder as a way of life).  Ex. 20:13; Ps. 94:6; Rom. 1:29

40. The worst type of murder is found in the murder of God’s people, prophets, Messiah, and those living during Daniel's 70th week.  Matt. 22:6-7; Acts 7:52; Rev. 13:7,10

41. In the ancient world those that engaged in idol worship denoted the type of person that was the opposite of the God-fearing or devout.

42. This particular category of unbeliever is one that is not content to ignore God, but insists on engaging in the active worship of that which is opposed to God, the worship of demons (who are behind all idols).  ICor. 10:19-22

43. The concept of idolatry is simply that of exalting anything beyond its proper sphere and giving it the place in life that God reserves for Himself. Ex. 20:4; Deut. 27:15; Isa. 45:20; Hos. 4:12; Hab. 2:18

44. The final category that is mentioned is set apart grammatically from the previous groups by use of the adjective pa/j (pas—all), which is used here with an anarthrous substantive.

45. This expands in some way on the simple phrase all liars (Rev. 21:8), and emphasizes their mental attitude toward lying and the regularity with which they practice this vice.

46. The Bible frequently stigmatizes this sin, which is viewed as being much more serious than people generally tend to think.  Ps. 5:9, 31:18; Prov. 6:17, 10:18, 12:19,22, 21:6

47. It is certainly listed as one of the chief characteristics of Satan, who is described by Jesus Christ as being a murderer and a liar.  Jn. 8:44

48. Liars encompass a broad spectrum of people from those that lie about insignificant things, to those that lie for the sake of gaining an advantage (Prov. 26:28; Jude 16), to those that lie in a legal setting (ITim. 1:10), to those that are the worst types--religious liars.  Ezek. 13:6-9; Zech. 10:2; ITim. 4:2

49. It is important to stress that this list is not designed to teach that anyone that has committed any of these sins will find his home in the lake of fire; it is designed to detail the types of people that unbelievers are.

50. Further, it is not teaching that any believer that commits any of these sins will go to Hell since we can cite examples of believers engaging in all these types of things.

51. David was an adulterer and a murderer, Moses was a murderer, Saul engaged in sorcery, Lot chose to live in Sodom and committed incest, Rachel (like many of Abraham’s relatives) was an idolater, and there is little doubt that every believer has lied at least once.

52. This list is designed to contrast the unbelievers in terms which bring out the habitual character of their life on earth and, having failed to believe in the Savior, they must continue in their sin and live with that character for all eternity.  Jn. 8:24

53. Although the unregenerate remain in their unregenerate condition and character throughout eternity,  the promise is that our eternal home cannot be contaminated by the evil of those with the type of  character that we see every day in this present world. 

54. Not only are they excluded from the eternal city and fellowship with God, but they remain in the misery and unhappiness of their fallen state--a judgment of unspeakable magnitude.

55. Although we will have the sinful nature removed from our resurrection bodies, there is no indication that the unbeliever will experience such a blessing.

56. Although believers will not be excluded from the city, it should be noted that those that practice the types of vices the Bible denigrates will lose reward in the Kingdom.  ICor. 6:9-10; Gal. 5:21

22:16 "I, Jesus, have sent My angel to testify to you all these things for the churches. I am the root and the offspring of David, the bright morning star."  {evgw, (npn-1s)--VIhsou/j (n-nm-s)--pe,mpw (viaa--1s)--o` a;ggeloj (n-am-s)--evgw, (npg-1s)--marture,w (vnaa) purpose—su, (npd-2p) note plural--ou-toj (apdan-p)--evpi, (pd)--h` evkklhsi,a (n-df-p) epi  with the dative has the sense of to or for; Rev. 10:11; Matt. 14:14--evgw, (npn-1s)--eivmi, (vipa--1s) I Myself am--h` r`i,za (n-nf-s) root, origin, source, refers to His deity--kai, (cc)--to. ge,noj (n-nn-s) descendant, offspring, posterity--Daui,d (n-gm-s) refers to His humanity--o` avsth,r (n-nm-s) star--o` lampro,j (a--nm-s) radiant, shining, sparkling--o` prwi?no,j (a--nm-s) 2X, belonging to the morning, Rev. 2:28}
Exposition vs. 16

1. This verse begins the formal conclusion to this book, with Jesus Christ speaking clearly in the first person.

2. We know from the first verse of this book that God gave the Revelation to Jesus Christ, who then delivered it to the revelating angel, who in turn related it to John.

3. John has faithfully recorded all that he saw and heard (with the exception of what the seven thunders said—Rev. 10:4) and now Jesus Christ authenticates all the contents of this book.

4. This last and most solemn attestation comes from the person of Jesus Christ; the same Jesus that John had seen during the incarnation and Who now resides at the right hand of the Father in resurrection glory.

5. The angel was clearly the intermediary in the revelating process, and was sent by Jesus Christ Himself for the purpose of bearing witness to the things contained in this book.

6. What may not be clear in the English translations but is obvious in the Greek is the fact that the pronoun you is actually a second person plural and should be understood as you all.
7. This has raised some questions as to who the plural is referencing.

a. Caird sees the plural as potential martyrs in the Church.

b. Zahn believes that they are lectors (one who reads aloud during a service, one who lectures) responsible to read the book to the churches.

c. Osborne suggests that they  were envoys that were responsible to deliver the book to the churches (a possibility not generally mentioned by scholars).

d. Aune thinks the plural refers to John’s fellow prophets, who were to disseminate the book to the churches.

8. Quite a number of interpreters (Chrales, Ladd, Thomas, Mounce, etc.) believe that the phrase which follows to the churches defines the plural pronoun.

9. If so, the you all would be the members of the seven churches, and the message would be taken by them to other churches (Swete, Beasley-Murray).

10. Such would indeed be the case, as John delivered the book to the seven churches, who were the initial recipients of the Revelation.

11. However, we know that they are not the only ones in view since the introduction to this book indicates that the Revelation is for all His bond-servants.  Rev. 1:1

12. Further, there is a blessing pronounced on any pastor that teaches the book as well as a blessing on any who listen to the teaching and GAP the contents.  Rev. 1:3

13. Therefore, while the seven churches of Asia Minor were the first recipients of this book, all churches throughout the church age can and should profit from the contents.

14. This is the first time that the Greek term evkklhsi,a (ekklesia—church) has been used since chapter 3, which has caused many to rightly recognize that the church is not present on earth for much of this book.

15. Although much of this book will occur after the church is gone (Rev. 3:10), it is information that each believer should know and understand. 

16. This information is important to our spiritual equilibrium since it aids our understanding of the future and clearly indicates where the course of the present world is leading. 

17. Knowing where history is headed is designed to protect us from fallacious doctrines and the silly applications that some have made from those doctrines.

a. Although Jesus Christ is returning, there is no command to go to the mountaintop and wait for Him.

b. This book should discourage Covenant theology since it is clear that the Jews have a future place in the plan of God and have not been displaced permanently by the Church.  Rev. 7:1ff, Rev. 12:6,14

c. A clear understanding of the doctrines related to Antichrist should prevent believers from seeking to identify him as a recent or current historical figure.  Rev. 9:7, 13:1ff, 17:8-11

d. Those living in America (commercial Babylon) should recognize that there is no future for our nation and not fall into the plausible rationale that we will recover.  Rev. 18:2ff

e. Believers should recognize that Satan is still at large and quite active; he will not be bound until the beginning of the Millennium.

f. The events at the end of the Millennium should make it clear that negative volition cannot be changed, no matter how blessed the environment in which they live.  Rev. 20:8-9

18. It should provide a greater perspective about what is really important today for those living in the shadow of the Second Coming.  Heb. 10:24-25; Titus 2:11f

19. Certainly, we should consider the fact that the last days is not the time to pursue the details of life and hoard up that which will be lost at the rapture.  James 5:3

20. Jesus Christ now identifies Himself with three titles, using the phrase evgw, eivmi (ego eimi—I am), which is designed to emphasize His deity. 

21. He used this phrase a number of times during His earthly ministry, and many interpreters recognize that it was a way of affirming His deity based on the I am who spoke to Moses.  Ex. 3:13-14

22. There are actually seven I am sayings in John and three in the book of Revelation.  

a. I am the bread of life.  Jn. 6:35

b. I am the light of the world.  Jn. 8:12

c. I am the door.  Jn. 10:9

d. I am the good shepherd.  Jn. 10:11

e. I am the resurrection and the life.  Jn. 11:25

f. I am the way, the truth, and the life.  Jn. 14:6

g. I am the vine.  Jn. 15:1

h. I am the first and the last.  Rev. 1:17

i. I am the alpha and the omega, the beginning and the end.  Rev. 21:6

j. I am the root and offspring of David.  Rev. 22:16

23. The fact that He calls Himself the root and offspring of David many interpreters, who assume that the terms root and branch/offspring are interchangeable and mean the same thing.

24. There are two different Hebrew terms for root and branch, just as there are in the Greek, and English languages.

a. vr,vo (shoresh), root, which is used to emphasize the source of one’s existence, whether personal or corporate.  Jud. 5:14, 12:15; Isa. 11:1

b. rc,nE (netser), branch, which means branch, shoot, or sprout and emphasizes that which comes from the one as a descendant.  Isa. 11:1; Dan. 11:7

c. r`i,za (hriza), root, is also used metaphorically to refer to the cause, reason, origin, or source.  ITim. 6:10; Rev. 22:16

d. klh/ma (klema), branch, which is used only 4 times in the New Testament and only in a metaphorical sense to refer to believers.  Jn. 15:2-6

25. When Jesus Christ is referred to as the root of David, it is to emphasize His deity; as God, He created David and He is the One to whom David owes his existence.

26. When He is referred to as the branch or offspring of David it is designed to emphasize His humanity and the fact that He is the One that will fulfill the particulars of the Davidic Covenant.

27. When we see Him as both the root and offspring of David, it is designed to emphasize both His deity and humanity, the total person of the hypostatic union.  Rev. 22:16

28. It is the root of Jesse and the branch of David that will ultimately establish the Millennial kingdom that is characterized by peace and understanding.  Isa. 11:1-10

29. Both terms emphasize His royalty; as God He is the eternal sovereign of the universe.

30. As the Son of David, He is personally qualified to occupy the throne of Israel.

31. The first two titles actually relate Him to David and emphasize the Davidic Covenant and His right to occupy the throne of David and fulfill the particulars of that covenant.

32. In the last title of verse 16 Jesus describes Himself as the bright morning star, which title is to be understood as an astronomy analogy.

33. This title is designed to emphasize His relationship to the Church since this concept of the morning star is especially pertinent to those that await the coming of Christ at the rapture.

34. Venus is the morning star, the brightest of the planets that is visible in the eastern sky just before sunrise.

35. The cosmos will achieve new levels of saturation with darkness and evil just prior to the rapture.  2Tim.3:1ff

36. This astronomical reality also indicates that the rising of the Day Star (Christ’s coming for the Church) is overshadowed by the rising of the sun (the Millennial day via the 2nd Advent).  Mal.4:1-3

37. The Day Star relates to Christ coming for the Church, while the Sun of Righteousness relates to His coming for Israel.

38. Just as there are very few people that are awake during the early hours of the morning, even so the vast majority of mankind and believers will be asleep at the rapture.

a. While Paul does not fully explain this fact, it is clear that the vast majority of believers will be asleep (disoriented to doctrine in general and prophecy in particular) at the coming of the Lord.  IThess. 5:10; Rev. 3:14ff

b. Nevertheless, he clearly teaches that all believers, whether awake (spiritually alert to the times and oriented to doctrine) or asleep (maladjusted and insensitive to where history is headed), will be delivered from God’s wrath.  IThess. 5:9-10

39. Further, just as the morning star precedes the dawn and the rising of the sun, so the rapture precedes the day of the Lord by 3½ years and the Second Advent by 7 years.

22:17 And the Spirit and the bride say, "Come." And let the one who hears say, "Come." And let the one who is thirsty come; let the one who wishes take the water of life without cost.  {kai, (cc) both--to. pneu/ma (n-nn-s)--kai, (cc)--h` nu,mfh (n-nf-s)--le,gw (vipa--3p) are syaing, keep on saying--e;rcomai (vmpn--2s) note singular, addressed to the individual--kai, (cc)--o` (dnms+) avkou,w (vppanm-s)--ei=pon (vmaa--3s)--e;rcomai (vmpn--2s)--kai, (cc)--o` (dnms+) diya,w (vppanm-s) the one who thirsts—

e;rcomai (vmpn--3s) let him come--o` (dnms+) qe,lw (vppanm-s) to will, wish, want, desire, to be inclined toward something--lamba,nw (vmaa--3s) let him take/receive--u[dwr (n-an-s)--zwh, (n-gf-s)--dwrea,n (ab) freely, without cost, gratis}

Exposition vs. 17

1. Although commentators are somewhat divided with respect to who is speaking in verse 17, there is no evident change of speaker, and the words should be attributed to Jesus Christ, who is clearly still speaking in verse 18.

2. Jesus Christ has sent His angel to testify to the absolute veracity of the events that are recorded in this book and His witness is first directed toward the church as seen in verse 16.

3. Now, the Spirit and the bride are heard to say come, although there is no clear indication to whom they offer their command.

4. Their invitation to come has been understood in at least three ways.

a. Mounce and others see it as an invitation to unbelievers to partake of the free offer of salvation.

b. Beasley-Murray understands it as a command to Jesus Christ to return.

c. Some have advanced the idea that it is directed toward believers whose intended response to Revelation is a greater devotion to Christ.

5. Given the context of the latter portion of this verse and the fact that there is not a discernable change of speaker, the first explanation is the proper one.

6. The Spirit refers to the Holy Spirit, while the bride refers to the Church; these two are the primary agents responsible to proclaim the truth during this current dispensation.  Jn. 15:26, 16:13; ITim. 3:15

7. Although this is not a new concept, the message of evangelism is simply an invitation to come to God and enjoy the benefits of a relationship with Him.  Isa. 55:1

8. Given the information that is contained in this book, the believer should have some normal desire for those that are estranged from God to come to Him before it is too late.

9. We know that the world is headed for unspeakable catastrophe and tragedy; therefore, we should be ready, willing, and able to offer God’s solution to those that might be willing to accept it.  Jude 22-23

10. Those that have experienced the grace of God are to act as lights in the world and function as ambassadors for Christ toward the lost.  Matt. 5:14; Eph. 6:20

11. This is not to be forced, coerced, or turned into a program as the fundies have done; each believer is responsible to provide the gospel invitation toward those in his periphery as God the Holy Spirit directs.

12. Generally speaking, we are not to act as bullies and seek to force those that do not want to hear the truth to listen to us.

13. We are to be equipped with the doctrine so that we have a ready answer to those that may express some interest in the truth of God’s plan.  IPet. 3:15

14. However, this verse demonstrates that our general demeanor toward those that are not saved is to be one that is characterized by a willingness to offer God’s invitation.

15. God has made it quite clear that He has made every provision for mankind to partake of the free offer of salvation under the doctrine of unlimited atonement.  IICor. 5:15; Heb. 9:26, 10:10; IPet. 3:18

16. Since Christ died for all men equally, all men equally have the opportunity to avail themselves of the free offer of salvation by a simple act of their volition.  Jn. 3:16

17. While it is clear that God’s directive will is for all to come to Him and experience eternal life, it is equally clear that God does not coerce volition and allows men to maladjust to Him to their eternal detriment.  ITim. 2:4-6; IIThess. 2:10-12

18. In spite of the fact that the majority of mankind will reject the truth and suffer the consequences of a life without God, it is the desire of the Father, the Spirit, and the Church for men to have life.

19. The next phrase deals with the one who hears, although we are not told how or from whom he heard the invitation.

20. The implication is that he heard the command to come from the Spirit and the bride; the bride working with the Spirit as the primary agent of evangelism during this dispensation.

21. However, he has heard the invitation; the implication being that he has accepted the command to come and has availed himself of the free offer of salvation.

22. The normal response for one that has experienced the grace of God in salvation should be for others to likewise experience that grace.

23. Therefore, like the Spirit and the bride, he is now to function as an ambassador and begin to offer the invitation toward others.

24. As we have seen in the gospel of John and in this book, the one who is thirsty is a figure of speech to denote those that are not saved but are positive.

25. For one to recognize that he is thirsty is tantamount to recognizing his spiritual need for salvation, the thirst being a figure for the unsaved soul.

26. The importance of individual volition is emphasized in the use of the Greek verb qe,lw (thelo), which indicates an exercise of the will, to want, wish, or desire something.

27. If one is at all inclined to partake, he is invited to take/receive the water of life without any cost to him personally.

28. Salvation Ph1 is seen in the figure of the water of life, which was a similar figure Jesus Christ used when teaching this same doctrine.  Jn. 4:13-14

a. The one that thirsts is the positive unbeliever that recognizes his need.

b. The water is that which quenches the thirst and signifies salvation Ph1.

c. Drinking is analogous to faith, which is the appropriation of the gift of salvation.

d. Never thirsting again is a figure for the principle of eternal security.

29. Since Christ is still the one speaking, it is evident that He is the source of this offer and that He alone is capable of offering the water of life.

30. This is a clear allusion to chapter 21, where the Lord promised to give the spring of the water of life freely.  Rev. 21:6

31. The phrase the spring of the water of life may be understood as follows:

a. The fact that the term phgh, (pege—fountain, spring) is used signifies an ongoing supply of the water of life; it is available at all times to anyone that thirsts.

b. The water is to be viewed as a genitive of content, that which comprises the spring.

c. The genitive of life is to be understood as a genitive of quality, which yields the sense of the water, which is characterized by life, or the life-giving water.
32. In fact, this portion of the verse should be understood in the context of time (here and now) and not the eternal state; this is an invitation to anyone who desires to drink today.

33. The fact that it is given without cost indicates that salvation is strictly a grace provision that does not depend on man or anything that he can do. 

34. In that regard, the two clear factors that result in the appropriation of salvation are the Holy Spirit and Bible doctrine, so a dual reference may be intended.  Jn. 3:5, 6:63

35. The final term in this verse is the Greek word dwrea,n (dorean—without cost), which should be understood as an adverb of manner.
36. This term expresses the fact that God provides salvation freely, gratis, or without cost to anyone that desires to drink.

37. As we have emphasized before, the acts of eating and drinking are designed to picture things that are common to all normal humans and are not meritorious activities.

38. This verse sets forth the attitude of God, the Holy Spirit, the Church, and those that have been the recipients of the grace of God in salvation.

39. To all that will listen, we say come!
22:18 I testify to everyone who hears the words of the prophecy of this book: if anyone adds to them, God shall add to him the plagues which are written in this book;  {marture,w (vipa--1s) to offer testimony, to testify, witness--evgw, (npn-1s) I Myself, emphatic--pa/j (a--dm-s)--o` (ddms+)  avkou,w (vppadm-s)--o` lo,goj (n-am-p)--h` profhtei,a (n-gf-s) the words constitute the prophecy contained in this book—to. bibli,on (n-gn-s)--ou-toj (a-dgn-s)--eva,n (cs) with subjunctive--3rd cc--ti.j (apinm-s)--evpiti,qhmi (vsaa--3s) lit. to place upon, here to add to the existing quantity--evpi, (pa)--auvto,j (npan3p)--evpiti,qhmi (vifa--3s)--o` qeo,j (n-nm-s)--evpi, (pa)--auvto,j (npam3s)--h` plhgh, (n-af-p)--o` (dafp)--gra,fw (vprpaf-p) having been written—evn (pd)—to. bibli,on (n-dn-s)--ou-toj (a-ddn-s)}
22:19 and if anyone takes away from the words of the book of this prophecy, God shall take away his part from the tree of life and from the holy city, which are written in this book.  {kai, (cc)--eva,n (cs) 3rd cc--ti.j (apinm-s)--avfaire,w (vsaa--3s) to take away, remove--avpo, (pg)--o` lo,goj (n-gm-p)—to. bibli,on (n-gn-s)--h` profhtei,a (n-gf-s)--ou-toj (a-dgf-s)--avfaire,w (vifa--3s)--o` qeo,j (n-nm-s)--to. me,roj (n-an-s) part or portion--auvto,j (npgm3s)--avpo, (pg)—to. xu,lon (n-gn-s) tree, wood--h` zwh, (n-gf-s)--kai, (cc)—evk (pg)--h` po,lij (n-gf-s)--h` a[gioj (a--gf-s)—to. (dgnp+) gra,fw (vprpgn-p) the one having been written—evn (pd)—to. bibli,on (n-dn-s)--ou-toj (a-ddn-s)}

Exposition vs. 18-19

1. While there continues to be some debate as to the identity of the speaker, there is no compelling reason to suggest that there is a change of speaker between verse 16 and verse 20.

2. Charles takes an extreme position and rejects these words completely, calling them an interpolation and out of harmony with the rest of the book, while Beckwith understands them as a warning from John.

3. Swete correctly understands these words to be from Jesus Christ Himself, who is still bearning solemn witness to this book and any perversion of its teachings.

4. In fact, the emphasis of the final few verses of this book is entirely on Jesus Christ and the fact that He is the One who sent this revelation to John.

a. I, Jesus, have sent my angel to testify.  vs. 16

b. I testify to every man that hears.  vs. 18

c. He who testifies these things says.  vs 20

5. The first portion of verse 18 is introduced with the legal term marture,w (martureo—testify, bear witness) to introduce what Aune calls an “oath formula, which introduces an integrity formula.”
6. The purpose of this strong language is to authenticate the fact that all the prophecies contained in this book find their source in God and must be treated as such.

7. The formula is certainly designed to extend not only to John’s immediate readers, but to everyone who hears the words of the prophecy of this book.
8. The formula here is likely based on the type of thing that is stated elsewhere in the Word of God, which is all designed to warn anyone about tampering with the contents of a given book.  Deut. 4:2, 12:32; Prov. 30:6

9. While the formulas in Deuteronomy and in Revelation apply specifically to this book and the Torah, by application we can extend these warnings to every section of inspired Scripture.  IITim. 3:16

10. In Deuteronomy, it is clear that the entire teaching of the Torah came from YHWH and must not be supplemented or reduced in any way; it must be accepted for what it said and obeyed in its entirety.

11. As Beale has noted, Deuteronomy 4:3 moves immediately to the subject of Balaam (who was referenced in Revelation 2:14), and that immediate context should be understood as a warning against false teachers.

12. As we know, Balaam was one that took liberties with the clearly revealed Word of God and distorted things along the lines of his one lust grid.  Num. 22:5ff

13. That is how we are to understand this dire warning that is directed toward those that take liberties with the Word of God and are not diligent to stray neither to the right or to the left.  Deut. 5:32; Josh. 1:7

14. In fact, one should recognize the similar principle here; if one adds to the words, he is imposing some human viewpoint or legalism and straying to the right.

15. If one takes away from the words, he is rejecting certain clearly revealed information and is guilty of straying to the left—much as our modern liberals do.

16. As Osborne has recognized, the difficulty for the interpreter is how we are to apply this ban.

a. Is some scribe that inadvertently left out a definite article or misspelled a word under the force of this judgment?

b. Does this ban does apply to theological differences, which come from the text itself and indicate that anyone that does not interpret this as I do is under the curse?

c. Does the curse refer to unbelievers only or is it designed to encompass believers that might engage in this activity?

17. In short, does it refer to false teachers or heretics that intentionally tamper with the Word of God to further their own agendas or to every believer in general?

18. We are not dealing with people that are attempting to seriously study the Bible and are willing to understand it (or even admit that they don’t fully understand it), we are dealing with the type of person that wants to emend the Bible in order to restructure the Christian faith.

19. Early interpreters (Irenaeus) took this passage as a warning to false prophets/teachers not to alter the sense of John’s prophecy since God has already indicated that these words are faithful and true.  Rev. 21:5, 22:6

20. While we recognize that false teachers are dangerous and are frequently the subjects of various warnings in the Bible, we must ask why this warning is here in the first place.  Deut. 13:1ff; Jer. 2:8; 5:31; IIPet. 2:1 

a. On the one hand, this warning is not necessary for the adjusting believer, who has a fear of God and no desire to tamper with the contents of Scripture.

b. On the other hand, the false teacher will demonstrate his arrogance and willingness to correct, modify, add to, or eliminate those things that do not suit his agenda, ignoring this warning.

21. These two verses may very well be here since the contents of this book are so unusual that believers may be tempted to modify them; they might not be so inclined to tamper with other, more clear, portions of the Bible.

22. The general thrust of verse 18 would not tend to indicate whether believers or unbelievers are in view; however, the words of verse 19 suggest that these comments are directed toward believers.

23. In short, all those that hear are put on notice that God takes this portion of His word very seriously and will extract a severe penalty from those that do not give it the proper reverence.

24. Therefore, the command is a stern warning to believers that hear the prophecies of this book not to be too quick to either supplement them or disregard them.

25. The actual Greek is comprised of a third class condition that has the sense of maybe one will try this or maybe he won’t.

26. If he does, the apodosis indicates that God will judge him for that activity and will add to him the plagues which are written in this book.
27. This threat brings up the question as to exactly how and when God will add these plagues to the one who tampers with His word.

28. In one sense, only one living just prior to Daniel's 70th week could actually endure the plagues that are written in this book since they only occur in that historical time frame.

29. Secondly, one might add to the Revelation at any time after it was published (150 AD, 100 AD, 1750 AD, etc.) and they most certainly would not be alive to endure the plagues of Daniel's 70th week.

30. We are not told precisely how or when God will add these plagues to the one that tampers with His word; however, we can be assured that He will keep His promise/threat.

31. Verse 19 is structured exactly as verse 18, being comprised of a condition of the third class that is followed by a Divine threat.

32. The one clear difference is that the phrase the words of the prophecy of this book are changed to the words of the book of this prophecy, indicating that the prophecy and the book are the same.
33. This verse is clearly directed toward the believer since Jesus Christ states that he has a part/portion/ share in the tree of life and the holy city.

34. This is clearly a threat that involves the loss of certain aspects of SG3, which apparently can be forfeited for ignoring or deleting the contents of this book.

35. The last portion of the verse is somewhat ironic since the believer in view has taken away from the Word of God, which contains the information with respect to the tree of life and the holy city.

36. Since he clearly did not take the Revelation seriously, God will demonstrate to him how seriously He takes His word.

37. If those two items are part of the normal blessings of Heaven, then this unfortunate believer will likely bear his stigma for all eternity.

38. This passage is most certainly not teaching the loss of salvation since the believer in view had a part in the tree of life and the holy city.

39. Although the adjusted believer may not comprehend the meaning of the entire book of Revelation, he will recognize that his lack of understanding does not mandate him to supplement the book or to detract from its contents.

40. Further, he should certainly recognize clearly what these two verses say; they are not obscure in the least, but intended to make all the hearers culpable.

22:20 He who testifies to these things says, "Yes, I am coming quickly." Amen. Come, Lord Jesus.  {le,gw (vipa--3s)--o` (dnms+) marture,w (vppanm-s)--ou-toj (apdan-p) not dative, testifing these things, making these statements--nai, (qs) particle of affirmation, certainly, yes, indeed--e;rcomai (vipn--1s)--tacu,j (ab) quickly, without delay--avmh,n (qs) so be it--e;rcomai (vmpn--2s)--ku,rioj (n-vm-s)--VIhsou/j (n-vm-s)}

22:21 The grace of the Lord Jesus be with all. Amen.  {h` ca,rij (n-nf-s)--o` ku,rioj (n-gm-s)--VIhsou/j (n-gm-s)—supply be--meta, (pg)--pa/j (ap-gm-p)

Exposition vs. 20-21

1. The final two verses of this book contain the repeated promise that the Lord will not delay His coming beyond what is absolutely necessary.

2. This is the third and final time in this chapter that the Lord gives a personal promise of His return for His people.  Rev. 22:7,12,20

3. The particle nai, (nai) is one of affirmation and has the force of most certainly, surely, or indeed.
4. In the two preceding cases the emphasis is not on the time of His promised return, it is on the fact that these things, which include His return, will come to pass without any unnecessary delay.

5. Jesus employs the same adverb tacu,j (tachus—quickly), which is used to qualify time and has the sense of without delay, without wasting any time, or as soon as possible.  Matt. 28:7; Acts 17:15

6. He has stated the same thing four times in this book, and each is directed toward believers as a form of encouragement.  Rev. 3:11, 22:7,12,20

7. John responds with his own statement, which begins with the Greek particle of affirmation avmh,n (amen).
8. This term is derived from the Hebrew !mea' (‘amen), which comes from a verb that denotes that which is supported, established, faithful, or certain.

9. This term, in both the Greek and Hebrew, is used to express a certain affirmation in response to what has been said, a solemn declaration that has the nuance of true!, I believe it! certainly, it is so!
10. He then utters his prayer, which should be the prayer of every believer with respect to the return of Jesus Christ for His own.

11. His request for the Lord to return is similar to the Aramaic prayer that is expressed in the term Mara.n avqa (maran—our Lord—atha—come).  ICor. 16:22
12. Although the book of Revelation concerns itself with a broad expanse of divine dealing with men including the time of Daniel’s 70th week, the Millennium, and the eternal state, John focuses on the importance of coming of the Lord for him at the rapture of the church. 

13. No doubt he longs for this, not only because he is on the bleak Island of Patmos suffering in exile but because of the glorious prospect which has both seen and heard.

14. There can be little doubt that any believer that had experienced what John has experienced would be quite anxious to see the resolution of all these things.

15. He concludes with a benediction, which is common to many of the books of the Bible and was used by Paul regularly.

16. His final wish/prayer is that the grace of the Lord Jesus be with all of you.
17. His last word is an affirmation of that wish/prayer, and closes with so be it!
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